





CENESIS N THE LIGHT OF THE KEW TESTAMENT

(2) ABRAHAM'S INNER LIFE. (¢4 xv—xxi)—It 1s
evident that in the fifteenth chapter we have a
new beginning, and that we pass from the more
external view of his path and circumstances to
that of his inner life and experiences. Abram is
now for the first time put before us as a man right-
eous by faith, a thing fundamental to all spiritual
relationships and all right experiences. It was not,
surely, now for the first time that he believed the
Lord when God said to him under the starry sky
of Syria, “So shall thy seed be.” Yet here it
pleased God first openly to give the attestation of
his righteousness: words which lay for a gleam of
comfort to how many sin-tossed souls, before God
could come openly out with the proclamation of it
as His principle, that a “man is justified by faith
without the deeds of the law.”

There are two things specially before us in this
chapter; and they come before us in the shape of
a divine answer to two questions from the heart of
Abram. The two questions, moreover, are drawn
out of him by two assurances on God’s part, each
of which is of unspeakable moment to ourselves.

The two assurances are, (1) “Fear not, Abram;
I am thy shield, and thy exceeding great reward;”
(2) “I am the Lord that brought thee out of Ur of
the Chaldees, to give thee this land to inherit it.”
As we would read this for ourselves now,—“ God
is our portion,” and “ Heaven is the place in which
we are to enjoy our portion.”

To the first assurance Abram replies, “Lord
God what wilt Thou give me, seeing [ go child-
less?” to’ the second, “ Lord God, whereby shall 1
know that I shall inherit it?” Strange words, it
may seem, in the face of God’s absolute assurance;
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yet questions which do speak to us of a need in
man’s heart which not merely God’s word, but
God’s act must meet; questions which thus He
takes up in His grace, seriously to answer, and
that we through all time may have the blessedness
of their being answered.

The answer to both, no Christian heart .can
doubt, 1s Christ; for Christ is God’s answer to
every question. Here it may be figuratively and
enigmatically given, as was characteristic of a
time in which God could not yet speak out fully.
None the less should it be plain to us now what is
intended, and unspeakably precious to find Christ
unfolding to us, as it were, out of every rose-bud
in this garden of the Lord.

“After these things the word of the Lord came
to Abram in a vision: ‘Fear not, Abram: I am
thy shield, and thy exceeding great reward.’””

Had Abram been fearing? The things that had
just transpired, and to which the Lord evidently
refers, were his victory over the combined power
of the kings, which we have already looked at;
and secondly, his refusal to be enriched at the
hands of the king of Sodom. Brave deeds and
brave words! wrought with God and spoken be-
fore God, who could doubt? Yet it is nothing
uncommon, just when we have wrought something,
for a sudden revolution of feeling to surprise us,—
for the ecstatic and high-strung emotion upon
whose summit we were just now carried, to sub-
side and leave us, like a stranded boat, consciously,
if we may so say, above water-mark. The neces-
sity of action just now shut out all other ‘thought.
That over, it no longer sustains. We drop out of
heroism, to ind—what? Blessed be His name!—
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God Himself beneath us! We who were shield-
ing others find more than ever the need of God
our shield: we who were energetically refusing
Sodom’s offers need to be reminded, “1 am thy
exceeding great reward.” Thank God, when the
boat strands there!

God our defense! what shaft of the enemy can
pierce through to us? God our recompensing
portion! what is all the world can give? In this
place of eternal shelter, oh to know more the stiil
unsearchable riches!

“ Ot Christ,” adds the apostle. Did not Abram
feel the lack of our revelation there,—unintelligent
as he may be as to what was wanted, and utterly
unable, ot course, to forestall God’s as yet but par-
tially hinted purpose? Grasping, as it were, at
infinity, and unable to lay hold of it, he drops from
heaven to earth, and cries, with something like im-
patience, as the immensity of the blessing makes
itself felt in his very inability to hold it, “Lord
'God, what wilt Thou give me, seeing I go childless,
and the steward of my house is this Eliezer of Da-
mascus? . . . . Behold, to me Thou hast given no
seed: and, lo, one born in my house is mine heir.”

How flat all God’s assurances seem to have
fallen with the pattern man of faith! And yet we
may find, very manifestly, in all this our pattern.
It 1s all very well to say that Abram’s faith was
not up to the mark here. In truth it was not; but
that is no explanation. Do you know what it is,
apart from Christ as now revealed to us, to grasp
after this immensity ot God your portion? 1f you
do, you will know how the wings of faith flutter
vainly in the void, and cannot rise to it. Thank
God, if you cannot nise, God can come down,; and
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so He does here to Abram. Serenely He comes
down to the low level of Abram’s faith, and goes
on to give him what it can grasp: “ And, behold,
the word of the Lord came unto him, saying, ‘ This
shall not be thine heir; but he that shall come forth
out of thine own bowels shall be thine heir.” And
He brought him forth abroad, and said, ‘ Look now
toward heaven, and tell the stars, if thou be able to
number them: so shall thy seed be.” And he be-
lieved in the Lord; and He counted it to him for
righteousness.”

The many seeds and the One are here; and the
many to be reached by means of the One. Abram’s
“One Seed” must be famihar to us.all. Through
and 1n Isaac we read Christ: “ He saith not, And
unto seeds, as of many; but as of one, ‘ And to thy
Seed,” which 1s Christ.” To us, at least, is it an
obscure utterance of how this first assurance is
made good to us, and possible to be realized? The
Son of Man, here amongst us, where faith shall
need no impossible flights to lay hold of Him, and
the infinity of Godhead shall be brought down to
the apprehension of a little child. Himself “the
Child born,” Himself the “Son given,” the king-
dom of peace is forestalled for those with whom,
all the faculties of their soul subdued and harmo-
nized under His blessed hand, “the calf and the
young lion and the fatling” dwell together, and
a little child leads them.

God our shield, and God our reward: we know
these, we appreciate them in Him who is God
manifest, because God incarnate.

The second question now comes up.—“ And He
said unto him, ‘I am the Lord that brought thee
out of Ur of the Chaldees, to give thee this land to
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inherit it.” And he said, ‘ Lord God, whereby shall
I know that I shall inherit 1t?°”

Here too the question is plain, and to be an-
swered by deeds, not words. The land for us is
the good land of our inheritance, the land upon
which the eyes of the Lord are continually—not
earth, but heaven. A wonderful place to enjoy our
portion, when we know indeed what our portion
is! “Where I am " is the Lord’s own description ;
and thus you will find it most apt and suited, that
it is not until He stands before us upon earth that
the full clear revelation of an inheritance in heaven
is made to us. He uncloses heaven who ascending
up there carries the hearts of His disciples within
its gates. Did they open to admit us without this,
would not our eyes turn back reluctantly to that
earth only familiar to us? Did they not open now,
would they not be an eternal distance-putting be-
tween us and our Beloved? “That where I am,
there ye may be also” explains all. The stars
shining out of heaven are thus in this chapter the
evident symbol of the multitudinous seed.

But 4ow is man to reach a land like this? A
place with Christ, reader! Look at what you are,
and answer me: what is to raise a child of earth
up to the height of God’s own heaven?

No work of man, at least; no human invention
of any kind. How could we think of a place with
Christ as the fruit of any thing but God’s infinite
grace? He who came down from the glory of
God to put His hand upon us, alone can raise us
up thither. No human obedience merely, even
were it perfect, could have value of this kind, be-
cause it would be still merely what was our duty
to do. He to whom obedience was a voluntary
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stooping, not a debt, alone could give 1t value.
And He, raised up from the dead by the glory. of
the Father, and gone in as man into the presence
of God, brings us for whom His work was done
into the self-same place which as man He takes.

Thus God answers Abram by putting before
him Christ as the pledge of inheritance: “Take
Me a heifer of three years old, and a she-goat of
three years old, and a ram of three years old, and
a turtle-dove, and a young pigeon.” God delights
to accumulate the types of what Christ is, and
press their various significance upon us. These
are all types which are brought out more distinctly
before us in the offerings after this. The three
beasts—all tame, not wild, nor needing to be cap-
tured for us, but the willing servants of man’s
need; each three years old—time in its progress
unfolding in them a divine mystery. The first
two, females, the type of fruitfulness: the heifer,
of the patient Workman; the she-goat, of the Vic-
tim for our sins; the ram, in whom the meek sur-
render of the sheep becomes more positive energy,
—afterward, therefore, the ram of consecration,
and of the trespass-offering. (Lev. v. 15; viil. 22.)
The birds speak of One from heaven, One whom
love made a man of sorrow (the turtle-dove), and
One come down to a life of faith on earth (the
rock-pigeon, like the coney, making its nest in the
place of security and strength).

To unfold all this, and apply it, would require a
volume. No wonder, for we have here our occu-
pation for eternity begun. These, the fivefold type
expressed in one perfect Man, Abram “divided in
the midst, and laid each piece one against another,
but the birds divided he not; and when the fowls
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came down upon the carcasses, Abram drove them
away.” Thus upon all these types of moral beauty,
and that they may be fit types of Him whom they
represent, death passes, and they lie exposed under
the open heaven, faith in Abram guarding the sac-
rifice from profanation, until, “when the sun was
going down, a deep sleep passed upon Abram, and
he slept; and, lo, a horror of great darkness fell
upon him.” Faith’s watchfulness is over; darkness
succeeds to light; but this only brings out the
supreme value of the sacrifice itself, which not
faith gives efficacy to, but which sustains faith.
God Himself, under the symbol of the “smoking
furnace and the burning lamp,” passes between the
pieces, pledging Himself by covenant® to perform
His promise of inheritance. Purifier and enlight-
ener, He pledges Himself by the sacrifice to give
the discipline needed in faith’s failure, and the
needed light in the darkness it involves; and thus
the inheritance, not apart from the suited state to
enjoy it with God, but along with the conditions
which His holiness (and so His love) necessitates.
How complete and beautiful is this, then, as the
answer to Abram’s second question! If, with his
eyes upon himself, he asks, “How shall I know
that [ shall inherit it?” he is answered by the reve-
lation of the infinite value of all that puts a holy
God and a righteous One, in both characters, upon
his side: underpropping falth in all its frailty, and
securing holiness as fully as it secures the inher-
itance itself. These types and shadows belong
assuredly to us, to whom Christ has become the

revelation of all, the substance of all these shad-

*See Jeremiah xxxiv. 18, where God announces the doom of those who
had not performed the covenant made with Him, when they ““ cut the calf
in twain, and passed between the parts thereof.”
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ows. OQurs is indeed a wider and a wondrous in-
heritance. But so ours is a sacrifice of infinite
value, and which alone gave their value to these
symbols themselves. How precious to see God’s
eye resting in delight upon that which for Him
had such significance, ages before its import could
be revealed! How responsible we whom grace
has favored with so great a revelation!

Thus all is secured to Abram by indefeasible
promise on the ground of sacrifice. 1t is of prom-
ise as contrasted with law, as the apostle says.
Abram believes the promise, but does not yet
know this contrast. He believes God, but not yet
simply; alas! as with all of us at the beginning, he
believes iz Aimself also. He 1s a believer, but not
yet a circumcised believer. Do you perchance
even yet know the difference, beloved reader? It
is this that Abram’s history is to make plain to us.

“ Now Sarai, Abram’s wife, bare him no chil-
dren.” Sarai is, as we have seen, the principle of
grace, and this is one of the strangest, saddest
things in a believer’s experience, the apparent
barrenness of that which should be the principle
of fertility in his life and walk. “Sin shall not
have dominion over you, because ye are not under
the law, but under grace.” And yet it 1s the justi-
fied man, and who thus far at least knows what
divine grace 1s, who says, “When 1 would do
good, evil is present with me;” and “The good
that 1 would 1 do not; but the evil that I would
not, that I do.” It is impossible to read the lesson
of the seventh of Romans aright until we have
seen this. The struggle that it speaks of is not a
struggle after peace or justification; nay, cannot
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be known aright until this is over. The whole
secret of it is the break-down, not of a sinner, but
of a saint. That eflorts after righteousness before
God should be vain and fruitless is simple enough;
but that efforts after holiness should be fruitless is
a very different thing, and a much harder thing to
realize. It is Sara?’s barrenness that troubles us.
Alas! how in this distress Sarai herself, as 1t were,
incites us to leave her; persuading us, she may be
builded up by Hagar!

Of Hagar also we have the inspired interpreta-
tion. She is the covenant “from the mount Sinai,
which gendereth to bondage:” the only form of
religion that man’s natural thought leads him to,
and that to which, if grace is left, we necessarily
drop down. Hagar is thus an Egyptian, a child
of nature, or as the epistle to the Galatians inter-
prets, “the elements of the world.” The principle
of law, however much for the purposes of divine
wisdom adopted by God, was never His thought.
He uses it that man being thoroughly tested by 1t
may convince himself by experiment of the folly
of his own thoughts. It isthus Sarai’s handmaid,
though exalted often even by the man of faith to a
different place. The tendency of law, as it were,
to depart from this place of service is shown 1n
her very name—Hagar, that is, “fugitive;” and
thus the angel of the Lord finds her by the well,
going down to Egypt. When she is finally dis-
missed from Abram’s house, she is again found
with her son, gravitating down to Egypt; and
upon the wilderness upon its borders Ishmael
dwells afterward. How little Christians suspect
this tendency of that by which they seek holiness
and fruit! Yet even that which, as given by God,
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1s necessarily “holy and just and good,” speaks
nothing of heaven or of Christ, or, therefore, of
pilgrim-life on earth. But thus all of power is left
out also; for Abram’s pilgrim-life springs from his
Canaan-place; and “in Christ Jesus neither cir-
cumcision availeth any thing nor uncircumecision,”
—the whole condition of man as man,—“but a
new creation.”

Abram takes Hagar, however, to be fruitful by
her, just as believers in the present day take up
the law simply as a principle of fruitfulness, not at
all for justification: it is their very thought that is
being tested here. And the effect at first seems
all that could be desired: fruit 1s produced at
once. It is only when God speaks that it is seen
that Ishmael is, after all, not the promised seed.
The immediate result is, Sarai is despised: ““ And
when she saw that she had conceived, her mistress
was despised in her eyes.” So it everis. Once
admit the principle of law, and what is law if it be
not sovereign? Faith may cling to and own bar-
ren Sarai still, but the principle introduced is none
the less its essential opposite. ¢ Sarai dealt hardly
with her,” and “she fled from her face.”

The scene that follows in the wilderness i1s, 1
doubt not, a lesson from the dispensations. It is
the instruction, not of experience, as in Romans,
but, as in Galatians, of divine history. It is the
explanation of the divine connection with the law.
It 1s between the promise of the seed and its fulfill-
ment that Hagar’s history comes in. The law was
given, not from the beginning, but four hundred
and thirty years after the promise was made; and
it was added till the Seed should come to whom
the promise was made. Again, it was not God
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who first gave Hagar to Abram, but Abram who
took Hagar: that the experiment might be worked
fully out, God sends her back to h1m that 1s all.
So in like manner the covenant at Sinai was not
God’s own proper thought, but what was in man’s
mind taken up of God to be worked out, under
true conditions, to its necessary result. The whole
scene 18 here significant: God’s own voice now
recognizing, and insisting on, that servant-place
which alone Hagar filled; the “{ountain of water”
by which Hagar is found, the symbol of that spir-
itual truth which, connected with law, is not law;
that characterizing, before his birth, of the “ wild-
ass man,” Ishmael—child of law, and lawless,—just
as the law from the beginning foretold its own nec-
essary issue: “Every imagination of the thought
of man’s heart” being “ only evil, and that continu-
ally.” Therefore the vail before the holiest, and
the declaration, even to Moses, “ Thou canst not
see My face.” God in all this, we may note, ap-
pears to Hagar, and not 70 Abram: for thirteen
years more we read of no further intercourse be-
tween God and Abram.-

But “when Abram was ninety years old and
nine, the Lord appeared unto Abram, and said
unto him, ‘I am the almighty God; walk before
Me, and be thou perfect.”” This is the period to
which the apostle refers in the epistle to the Ro-
mans, when his body was now dead, being about
one hundred years old; and it is striking to see
how completely the intermediate years from the
taking of Hagar are counted but as loss. “And
being not weak in faith, he considered not his own
body now dead, when he was about a hundred
years old, neither yet the deadness of Sarah’s
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womb: he staggered not at the promise of God
through unbelief; but was strong in faith, giving
glory to God; and being fully persuaded that
what He had promised He was able also to per-
form: and therefore it was tmputed to him for right-
cousness.”” (Rom. 1v. 19-22.)

Now here it should seem as if the apostle had
confounded times far apart. It was at least four-
teen years before that Abram had “believed in
the Lord, and He counted it to him for righteous-
ness.” Before Ishmael was born his body was not
dead, for Ishmael was born “after the flesh,” or in
the energy of nature merely, in contrast with the
power of God. It could not have been at that
time, then, that he considered not his body now
dead. Thus the faith that the apostle speaks of 1s
really the faith of the later period. All the inter-
vening time is thus covered, and the two periods
brought together.

- Natural power had to reach its end with him
before the power of God could be displayed. It
was now an almighty God before whom Abram
was called to walk. Mighty he had known Him;
not really till now a/mighty. The apprehension
of power in ourselves limits (how greatly!) the ap-
prehension of so simple a fact as that all “power
belongeth unto God.” By our need we learn His
grace; by our poverty, His fullness; and the
Christian as such has to receive the sentence of
death in himself, that he may not trust in himself,
but in God that raiseth the dead, and as a child of
Abraham find his place with God according to
the covenant of circumcision.

“For we are the circumcision, who worship
God in the Spirit, and rejoice in Christ Jesus, and
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have no confidence in the flesh;” “having put off
the body of the flesh by the circumcision of Christ.”
The cross 1s our end as men in the flesh, not that
we should trust in ourselves now as Christians, but
in Christ: that as we have received Christ Jesus
our Lord, we should walk 1IN Him, How little 1s
it realized what that is! In our complaints of
weakness, how little that to be really weak is
strength indeed! |

What comfort is there for us in the fact that
thus “sprang there of one, and him as good as
dead, so many as the stars of the sky in multitude,
and as the sand which is by the sea shore innumer-
able”! How serious and how blessed that upon
all the natural seed 1s the very condition upon
which alone they can call him father! the token of
the covenant was to be in his flesh for an everlast-
ing covenant, the token of the perpetual terms
upon which they were with God. How striking
to find that under the law the very nation in the
flesh must carry the “sign of circumcision, a seal
of the righteousness of the faith which Abraham
had being yet uncircumcised”! and that at any
time, spite of the middle wall of partition still
standing, any Gentile could freely appropriate the
sign of such a righteousness, and with his males
circumcised sit down to the feast of redemption—
the passover-feast!

Another reminder is here: “And he that is eight
days old shall be circumcised among you, every
man-child in your generations, he that is born in
the house, or bought with money of any stranger,
which is not of thy seed.” Every child of God is
both born in the house and bought with money ;
not with silver and gold, but with the precious
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blood of Christ, as of a lamb without blemish and
without spot: and the “eight days old” shows to
how fair an inheritance we are destined; for the
eighth day speaks, of course, to us of new creation,
the first week of the old having run out. It is in
the power of the knowledge of this that practical
circumcision can alone be retained. In the wilder-
ness Israel lost theirs, and on reaching Canaan
had to be circumcised the second time. So too
the water of separation had to be sprinkled on the
third day: in the power of resurrection only could
death be applied for the cleansing of the soul.
The sense of what is ours in Christ alone qualifies
us to walk in His steps. It is only what His own
words imply,—* Abide in Me, and I in you. As
the branch cannot bear fruit of itself except it
abide in the vine, no more can ye except ye abide
in Me.” “As ye have received Christ Jesus the
Lord, walk ye in Him.”

“So Levi made Him a feast: and He, as under-
stood and welcomed, took and maintained there
His place of Welcomer; was fed in feeding, rested
in giving rest; and the Spirit His Witness testifies
His satisfaction with the fare He got. For of all
who received Him, not all understood Him so;
of all who welcomed, not all feasted Him. Is
any desolate heart now needing to be made aware
of such a Christ so seeking sinners, that where'er
He feasts He must have open doors for them?”

“ CHRIST Himself is that which feeds our hearts,
and His love so realized that it becomes the one
object of our hearts to love Him.”



ATONEMENT.

CHAPTER IV.
The Ark and the Altar. (Gen. vi. 14-viii. 22.)

WE are no more than fairly entered upon our

subject as yet; and of all that we have
learned hitherto the examination of other scrip-
tures will confirm, extend, and render more precise
our knowledge. We have seen the need of man,
which atonement has to meet, to be fourfold: first,
his actual sins$; secondly, corruption of nature;
thirdly, the penalty of death, proclaimed by God
in Eden, and in which clearly all men share as well
as the first sinner; fourthly, the judgment after
death. As to this last, so far as we have reached
in Genesis, it is rather a dread undefined shadow
than a thing plainly taught, an inference rather
than an announcement. Correspondingly we find
in atonement, so far as we have hitherto gone, the
emphasis laid upon deat/ as borne by a substitute,
—a truly vicarious death, by which sin is “cov-
ered” or expiated before God, and the shame of
man’s nakedness put away.

But yet the one who obtains witness that he is
righteous, God testifying of his gifts, and though
dying in his substitute, dies Asmself, as all mankind
but two have ever done. Why this? Surely be-
cause that while atonement is in behalf of sinners
of Adam’'s seed, its purpose is not to restore the
first man or the old creation, but to bring those
saved into the new. While, of course, as to power
over the soul, death ¢s “abolished:” ‘“ Whosoever
liveth and believeth in Me shall never die.”
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That to which we now come will bring, and is
designed to bring, this change from the old to the
new creation vividly before us. The ark which
Noah prepared to the saving of his house is a fig-
ure of Christ, as we surely know, and of Christ as
One with whom we pass through the judgment of
the world into that new scene where all abides in
the value of the accepted sacrifice. “If any man
be in Christ, [it is] new creation: old things are
passed away; behold, all things are become new.”

For faith anticipates that judgment yet to come,
meects it in the cross, and passes through it, leaving
it behind. The death of our Substitute is for us
what death ever is—our passage out of the world.
Sheltered and safe ourselves, we pass through it;
our Ark alone breasting the flood, and lifted above
it by its own inherent buoyancy; for the Holy One
could go through death, but not be holden of it.
By the might of His own perfection He rose into
the sphere to which He belonged, carrying with
Him the hopes and promise of the new creation.

The gopher-wood, the material of the ark, 1 can
say little of, but it speaks of death (the tree cut
down), as that by which alone death could be met
for us. The “pitch” is copker, near akin, as it
would seem, to goplker, not bitumen (or at least
there is no proof of this), but, as would seem most
probable, a resin from the gopher-wood itself;
identical, too, with the word “atonement” in one
of its forms.* Here, it seems to me, 1s the first hint
we find in Scripture of something beyond death
which is implied in and needed for atonement.
Not the gopher-wood alone would have kept out

*Translated ‘“ransom,” Ex, xxx, 12; 1 Sam. xii. 3, marg.; Job xxxlii. 24 ;
xXxxvi. 18; Ps. xlix, 7; Prov. vi.23; ete.; “satisfaction,” Num. xxxv. 31, 32.
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the waters of judgment. Not death alone lay upon
men, and for true substitution not death alone
needed to be borne. It 1s indeed the wages of sin;
but not, as some would have it, the fu// wages.
So, if death be judgment, as for man it is, it is
“after death #/¢ judgment;” which 1s not a repe-
tition of the first death either, though 1t be the
second: for the first death is zoz repeated. “It 1s
appointed unto men ONCE to die, but after this the
judgment.”

The penalty ‘borne by our Substitute, then, is
something more than death. The copker must
pitch the seams of the ark of salvation, that it may
bring its freight of living souls in safely through
the flood. Thus, and thus alone, is there perfect
security, and the new scene is reached in peace.
Salvation, as known and enjoyed here, if Scripture
is to be at least our measure, does not stop short
of this. Christ “gave Himself for our sins,” says
the apostle, “that He might deliver us out of this
present evil world, according to the will of our
God and Father.” “Ye are not of the world,”
says the Saviour Himself, “ even as I am not of the
world.” “If any man be in Christ,” says the apos-
tle again, “[xaws xricis] it is new creation: old
things are passed away; behold, all things are
become new.” |

For if Christ was our Substitute only upon the
cross,—and this is true,—His identification with us
does not and cannot cease there. We are 7z Him
risen from the dead, and gone up to the glory
of God. The manhood which He took up here
He has taken in there. Nay, it is in resurrection,
and only so, that He becomes “last Adam,” as we
have already seen, and as a “quickening Spirit,”
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communicates that “ more abundant life” of which
He spoke, while yet on earth, to His disciples.
(John x. 10.) As naturally we are children of the
first man after his fall, and inherit {from him its
sorrowful results, even so as quickened of the last
Adam, after the accomplishment of His work in
our behalf, we are born into His status, and inherit
the results in justification and acceptance with
God, who “hath taken us into favor [2yapireder] in
the Beloved.” (Eph. 1. 6.) Already are we ““seated
together in the heavenly places 7z Christ Jesus.”

We are thus past death and judgment. The Ark
has brought us through. The old world, as that
with which we are connected, is for faith already
gone. In Him. we are brought into a place of
which the new world just emerged {rom its bap-
tism was but the shadow; and here again we find
a fresh aspect of atonement, and fresh results of it,
in the éurnt-offering, the a/tar, and God’s covenant
with creation.

If we have read God’s words to Cain aright,
Abel’s offering was doubtless also a sin-offering.
The distinct mention of the fat, as a thing apart,
may go to prove this; for in the sin-offering, as
afterward detailed, the fat was dealt with sepa-
rately from the animal itself. It was, so to speak,
the burnt-offering side of the sin-oftering: for as
the various sacrifices were but various aspects of
the one great sacrifice, so there was in each some
link of connection with the others, in witness of
their common theme.

The development of these offerings as yet we do
not find; still, so far as developed, if they be types
or divine pictures of the great reality, we look for
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harmony among them, and shall assuredly find it
from the very first. And in the order of applica-
tion, which 1s the order observed here, the sin-
offering comes naturally before the burnt-offering,
to which now we come 1n Noah, in significant con-
nection with the new place in which he appears.
For what is the burnt-offering? Laiterally, “the
offering that ascends,” or goes up to God. As we
find here, it 1s what is sweet savor to Him; and
though we shall find other offerings which are
of sweet savor to God, as the meat and the peace-
offering, yet is this the great and fundamental one.
The term is inadequately given as “sweet savor:”
it 1s properly, as in the margin, “savor of rest” or
acquiescence, complacence. It thus unites with
what 1s stated to be the purport of the burnt-offer-
ing, in a passage obscured by mistranslation in the
common version. ‘“He shall offer it of his own
voluntary will” (Lev. 1. 3.), should be rather, “He
shall offer it jfor /Ais acceptance:” and this is the
key-note of the burnt-offering. In contrast with
the sin-offering, which represents the solemn judg-
ment of sin, it speaks of that perfect surrender of
Christ to the will of God, tested and brought out
by the cross, which brings out the supreme delight
of the Father: “Therefore doth my Father love
me, because I lay down my life, that I may take it
again.” That is the measure of our acceptance
with God. |
- And to express this perfection in its manifold
character it is that, we read, “ Noah took of every
clean beast, and of every clean fowl, and offered
burnt-offerings on the altar.” The burnt-offering
was thus very frequently multiplied in a way that
the sin-offering was not, and could not be. One
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sin-offering was ample for the putting away of sin,
while to express the perfection of our acceptance
with God, the burnt-offering is multiplied many
times. Thus compare especially, in the twenty-
ninth of Numbers, the sacrifices of the seven days
of the feast of tabernacles:; or those in Hezekiah's
day (2 Chron. xxix.), or in Ezra’s (ch. viii. 35.).

The presence of the altar too, for the first time,
is full of meaning; for the altar is not of little sig-
nificance in connection with the sacrifice. Our
Lord- Himself declares that “the %ltar sanctificth
the gift.” We read of none in the case of Abel’s
offering, and in the fullest type of the Levitical
sin-offering. (Lev.1v. 12,21.) But what could sanc.-
tify the Lord’s own gift? Certainly, nothing ex-
ternal. It was the perfection and dignity of His
Person that gave value to His work, and the divine
direction as to the altar afterward makes certain
that it is Christ Himself who is before us in it.
Thus fittingly from the sin-offering it is absent; for
“He who knew no sin” being “made sin for us,”
the person is hidden, as it were, in what He repre-
sents, as the serpent of brass elsewhere conveys to
us. On the contrary, in the type before us the
altar necessarily finds its place. The dignity of
His Person adds infinitely to the value of His
work, and both together unite to lift us into the
blessed place we have in Him. The ark and altar
have thus a kindred meaning; and we find that
atonement itself, necessarily getting its character
from Him who makes it, does not restore man to
his original place, but becomes the foundation and
security of that new creation which the type here
depicts, and with which God abides in unchange-
able covenant,
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The bow in the cloud, the token of this covenant
with all that go out of the ark, I have elsewhere
dwelt upon. 1t is typically the token of how God
has been glorified (that is, 7evealed) 1n the work of
the cross; His holiness, love, and truth banding
the darkness of the most terrible storm of judg-
ment ever seen. The storm passes, and the bow
too to sight is gone, but faith finds its glories
permanently enshrined in the jewels upon the
foundations of the heavenly city, the pledge of its
eternity. God is vindicated, satisfied, at rest; and
where He rests, all things must needs abide too
at rest.

THE PSALMS.

PSALM XI.

God over all the flood of evil, and using this for the
trial and final blessing of the righteous.

To the chief musician. [A psalm] of David.

IN Jehovah have I taken refuge: how say ye to
my soul, Flee as a bird to your mountain ?

2. For lo, the wicked bend their bow; they
have fixed their arrow upon the string, that in the
dark they may shoot at the upright in heart.

3. When the foundations are destroyed, what
can the righteous do?

4. Jehovah is in His holy temple, Jehovah’s
throne is in heaven: His eyes behold, His eyelids
try, the sons of men.

5. Jehovah trieth the righteous; but the wicked
and him that loveth violence hath His soul hated.
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6. Upon the wicked He shall rain snares: fire
and brimstone and a burning wind—the portion
of their cup.

7. For Jehovah is righteous: righteous deeds
He loveth: the upright shall behold His face.

PSALM XIL

The words of pride on man's lips contrasted with the
pure words of [ehoval, the resource and assurance
of the righteous, and whick the day of trial only
approuves.

- To the chief musician upon Sheminith. A psalm of David

SAVE Jehovah; for the godly hath ceased; for
the faithful have dlsappeared from among
the sons of men.

2. They speak falsehood, every one with his
fellow : with a smooth lip, with a double heart, do
they speak.

3. Jehovah shall cut off all smooth lips,—the
tongue that speaketh great things:

4. Which have said, “ With our tongue will we
prevail; our lips are our own: who is lord over us?”

5. ‘“Because of the spoiling of the humble, for
the groaning of the needy, now will I arise,” saith
Jehovah: «I will set him in safety from him that
puffeth at him.”

6. Jehovah’s words are pure words: silver re-
fined in a crucible of earth—seven times refined.

7. Thou shalt keep them, Jehovah; Thou shalt
preserve them from this generation forever.

8. The wicked walk on every side; for vileness
1s exalted among the sons of men.
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PSALM XIII.
- Deltverance from the very gates of death.

To the chief musician. A psalm of David.

HOW long wilt Thou forget me, Jchovah?
Forever? How long wilt Thou hide Thy
face from me?

2. How long shall I.take counsel in my soul,
with sorrow in my heart daily? how long shall
my enemy be exalted over me?

3. Regard, answer me, Jehovah my God! light-
en mine eyes, lest 1 sleep the death.

4. Lest mine enemy say, 1 have prevailed
against him; [and] those that straiten me exult
when | am moved.

5. But I have trusted in Thy mercy: my heart
shall exult in Thy salvation.

6. I will sing unto Jehovah, for He hath recom-
pensed me.

PSALM XIV.

The folly of the wungodly, as against God, and
against His people.

To the chief musician. [A psalm] of David.

HE f{fool hath said in his heart, “No God.”
They have acted corruptly; they have done
abominable deeds: there is none that doeth good.

2. Jehovah looked from heaven upon the sons
of men, to see if there were any that d1d under-
stand, that did seek God.

3. They all of them are turned aside; they are
together become corrupt: there 1s none that doeth
good, no, not one.

4. Have all the workers of vanity no knowl-
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edge? who eat up my people as they eat bread.
They have not called upon Jehovah. |

5. There were they in great dread; for God is
in the generation of the righteous.

6. Ye turn to shame the counsel of the humble,
when Jehovah is his refuge.

7. Who shall give salvation unto Israel out of
Zion? When Jehovah turneth the captivity of
His people, Jacob shall exult, Israel shall be glad.

PSALM XV.

The final blessing of the righteous according to the
eternal principles of righteousness in God Himself.
A psalm of David.
WHO shall sojourn in Thy tent, Jehovah? who
shall dwell in Thy holy mount?

2. He that walketh in integrity, and worketh
righteousness, and speaketh truth in his heart.

3. That hath not slandered with his tongue, nor
done evil to his fellow, nor taken up a reproach
against his neighbor.

4. In his eyes a reprobate is despised, but he
honoreth them that fear Jekovah: he hath sworn
to his own hurt, and changeth not.

5. He hath not put out his money to usury, nor
taken a bribe against the innocent:—he that doeth
these things shall never be moved.

This closes the second part of the book. The
general features of the scene are now be_fore us.
They wait yet to be transfigured and glorified by
the presence of a Man in whom men are to see
the glory of the Only Begotten, full of grace and
truth. This is what awaits us in the third division
of the book. ‘



