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“REDEEMING THE TIME.”

ORE literally, the expression might be rendered,
M ‘““ Buying up the opportunity;’’ as the merchant,
looking out for bargains, buys up every thing that
promises profit. In the ordinary sense of the words, we
can never redeem the time. Time once passed is gone
forever, only to meet us with its record at the judgment-
seat of Christ. We can never make it up if it has been
misspent or wasted. Each hour carries its own responsi-
bilities, and can never be made to atone for former wasted
ones. Lost opportunities! — what a solemn theme !
Wasted time! Well may we pause at the close of an-
other year, and think on the swift-flowing stream which
has swept past us never to return, and ask ourselves how
we have spent it.  Humbling, no doubt, will it be to
many of us to dwell on the past, but wholesome too if we
take to heart the lessons it teaches, and learn from past
follies to buy up present opportunities.

Opportunities are manifold, and each moment carries
with it an opportunity. In general, they may be divided
into two classes, given to us respectively in the two pas-
sages where the same expression is used. * See, then, that
ye walk circumspectly; not as fools, but as wise ; redeem-
ing the time, because the days are evil.” (Eph. v. 15, 16.)
“ Walk in wisdom toward them that are without, redeem-
ing the time. Let your speech be always with grace,
seasoned with salt, that ye may know how ye ought to
answer every man.” (Col. iv. 5, 6.) The first of these
passages gives us more particularly the opportunities
which relate to ourselves—personal; the second, those
which link us with others—relative.

We live in evil times. The whole tendency is away
from God, and it is only too easy for us, if unwary, to be
carried along with the stream. Hence the exhortation
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‘““See that ye walk circumspectly,” or carefully. We ab-
sorb easily the flavor of our surroundings; let us, then, be
careful. The days are evil: God is not known, loved, or
honored. But though the days are evil, they are none
the less crowded with opportunities. There is the open
page of God’s precious Word ever ready to reward the
diligent seeker; the throne of grace invites to believing
prayer; while there is not a circumstance or event of our
lives but affords golden opportunities to learn, to do, or
to bear. And how fleeting these opportunities are! The
quiet time for reading and prayer, if not availed of, gives
place to the turmoil of every-day life. The solicitation of
temptation, to evil thought or word or deed, soon passes
into actual sin, or gives place to something else,—in either
case, leaving a scar apon the soul, unless the opportunity
is availed of to resist it in the energy of faith, The mer-
chant eagerly seizes upon every bargain which will profit
him ; let us too learn to make use of the opportunities
which crowd upon us. Naturally, we look for the great
events of our lives, and usually wait in vain. Our lives
are made up of little things, and unless we make use of
these, we will have nothing,

In Colossians, it is our relation to our neighbor which
is contemplated, particularly “those who are without.”
Man is a social being, made for intercourse with his fel-
lows. Conversion does not aiter our natural constitution
and tendencies, nor is this to be desired. Separation
from the world is in spirit, not in contact. “I pray not
that Thou shouldst take them out of the world, but that
Thou shouldst keep them from the evil.” We are thrown
with men of the world on every hand; in business and
travel, intentionally and accidentally; we are visited by
strangers, are accosted on the street, asked the way or the
time. Do we realize that we in this way have thousands
of opportunities for speaking to men of Christ ? and are
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we buying up these opportunities, making use of them?
Many of these opportunities come but once; we cross a
man’s path, and may never see him again, We are not
saying that every one we meet can be spoken to, or that
a tract should be thrust upon persons, without seeking
guidance. There may be very much legality in such work,
bringing one into bondage instead of ministering joy.
But the fact remains that we are brought into contact with
persons daily, and have many opportunities for influenc-
ing them. ¢ Walk in wisdom toward them that are with-
out.” Alas! how often does folly rather than wisdom
characterize Christians in their intercourse with those that
are without! The unprofitable conversation,—frivolous
remarks, levity, worldliness,—too often is heard rather
than speech with grace, seasoned with the salt of truth,
pungent and painful though it may be. Do we realize
the lost condition of those that are without? Did we but
think that we would never in this life see again such,
would our last words be of this world, or would we not
seek for an opening to speak for God and their immortal
souls—at least, would we not be praying for them? Surely
we have a responsibility in all this which we cannot shun,
—nay, if the love of Christ constrains us, we will not
desire to shun it.

Nor need we confine this responsibility in speech to our
intercourse with the unsaved. There are countless op-
portunities of helping one another by a word of advice, or
the mutual edification which comes from talking over the
things in God’s Word. But if we follow the usual course,
and allow the things of sense to absorb our talk,—or
worse, if criticism, backbiting, and railing are indulged
in, we lose an opportunity never to be recovered.

All this is plain enough, and familiar to us all ; we all
assent to it, but a little reminder may not be out of place.
If there is aroused a spirit of self-examination, of prayer-
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ful desire to avail ourselves of the opportunities afforded
us, the admonition of these verses will not be in vain.
But how, in brief, can we be ready to buy up the oppor-
tunity ? By being right in Aearz. 1f the heart is in com-
munion with Christ,—if His Word fills and occupies our
minds, we will almost involuntarily avail ourselves of
openings. It is easy to tell sinners of a precious Saviour
if our own hearts are overflowing with His love; easy to
have a suited word for all—sinners or saints,—a word in
grace seasoned with salt, if we imitate Him whose ear was
ever open to learn from God, and who therefore knew
“how to speak a word in season to him that is weary.”

FOLLOWING CHRIST.

T 1s instructive to notice, in the case of Elisha and
Elijah, and the case of Ruth and Naomi, as well as
that of Abraham and Isaac, a phrase used by the

Holy Spirit. “And they two went on,” or “both together,”
in the case of Abraham and Isaac. It pictures to us the
devoted disciple and his Leader. No others are before
us. These are the actors—others are but onlookers, or
(as Orpabhs) left behind. It presents to us, beautifully
and affectingly, the path of the true disciple, alone with
Christ. The disciple himself thinks only of his Master.
The onlooker beholds, as it were, just the two-—the disci-
ple and the other—Christ, of whom the disciple bears
witness. Others may remain at the foot of the hill, like
Abraham’s young men, or, like the fifty sons of the
prophets, may stand to view “afar off,” but “the two"”
went on,

Notice that the words *“they two ' are first used in the
case of Elijah and Elisha when their faces are turned
toward the Jordan (in 2 Kingsii. 6). Elisha had followed
his leader from Gilgal to Bethel, and from Bethel to Jeri-



FOLLOWING CHRIST, 313

cho, and had left the sons of the prophets behind; and
now only the Jordan of death was before them, and im-
mediately and for the first time the words are used ‘ and
they two went on.” The difference is at once manifest
between religious routine and real power. It was the
same with Abraham and Isaac, and also with Ruth in fol-
lowing Naomi. Death was faced, and there was the leav-
ing behind all that would naturally be clung to, through
confidence in the one that was obeyed or followed.

“And fifty men of the sons of the prophets went and
stood to view afar off ; and they two stood by Fordan.
Here is a test and a witness for God. There is neither
halting nor haste. They face the difficulty before all. It
was the same with Israel centuries before, ‘ And Joshua
rose early in the morning, and they removed from Shittim
(no doubt significant) and came to Jordan—he and all
the children of Israel, and lodged there before they passed
over. That was the other side of Jordan, just opposite
where the prophets stood. The prophets were going by
the way of death-—the death of the cross in figure, outside
the land, “without the camp.” And here, the others (the
fifty) stopped short. They cluster together. We like
company and numbers and popularity, without giving up
religion. “Zey two' looked lonely. The others were
looking at them. They were ““a spectacle to angels and
to men,”—the two, the leader and the follower. It was
at such a pass that Peter shrank: “ Far be it from Thee,
Lord; this shall not be unto Thee,” Peter was still
among the fifty. He savored, not the things that were of
God, but those that were of men. *For whosoever will
save his life shall lose it, and whosoever will lose his life
for My sake shall find it.”

Elijah and the Lord went outside the land for the same
reason, because the nation was not in it according to God.
The Lord went outside it and all its religion by the cross,
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and we are to go forth to Him without the camp, bearing
His reproach. Then only can we return to our old cir-
cumstances as Elisha came back through the Jordan to
his—in the power of God, we as risen with Christ.

I.et us abhor that that would make us compromise. It
will be an infinite loss.

““ And Elijah took his mantle, and wrapped it together,
and smote the waters, and they were divided hither and
thither, so that #4¢y fwo went over on dry ground.”

The follower was as safe as his leader. The channel
was made bare. They passed by where the twelve stones
had been placed five hundred years before by Joshua,
when the ark was borne by the priests who “stood firm on
dry ground in the midst of Jordan.” But these two are
now going in the opposite direction ; and only two! No
army—not a nation, with an array of priests and warriors
and the ark as of old. That was a type of how God’s
people are brought into their inheritance, and how we are
dead and risen with Christ; but in this case (that of
Elisha and Elijah) we have a different lesson, namely, the
confession that God’s people have failed in their witness,
and the one who would be faithful to Christ must act now
for himself, not waiting for his dearest friends or religious
companions ; he must give up seeking the approval of the
religious world, with its routine to promote self-compla-
cency and hinder self-judgment ; he must cross the Jor-
dan,—he must put the cross between himself and all that
is merely religious without Christ. What a test is here !
who is sufficient to bear it? How troublesome to have to
test by the Word all we are attached to'—so troublesome
that the common thing with Christians is to refuse to be
troubled about it. The reproach is too much, or the
world has so blinded them that they have little or no ex-
ercise about bearing their cross and following Christ.

And now they have crossed the Jordan, and “they still
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went on and talked.” It was solemn and joyous converse,
The cross has been taken up, and the bliss of communion
is being enjoyed—the reward of victory. We know well
what they talked about—¢the sufferings of Christ, and
the glory that should follow.” (1 Pet. i. 11.) They were
beyond Jordan now, as the Lord was in Luke xxiv., with
His two companions when He talked with them and said,
“Qught not Christ to have suffered these things and to
enter into His glory?” It was the same on the mount of
transfiguration—they spoke of His decease which He
should accomplish at Jerusalem, that event of all events
when the passing the Jordan would be forever fulfilled.
There Elijah is again before us, and the cross is the shame.
Brethren, may we follow the Lord for ourselves. It is
a matter hetween one’s own soul and Him. Alone with
Christ is the Christian’s pathway; the only way of true
fellowship if with others, £ S L

“I GO TO PREPARE A PLACE FOR YO0U.”

URELY no part of God’s most precious Word is
S more so to the believer than the record of those last
scenes of our Lord’s life, and especially of those last
words, saturated, so to speak, with the tenderest affection,
the most considerate thoughtfulness, and sweetest com-
munications;—and of these, no portion has given, through
the long centuries that have wearily revolved since He
left, more comfort to the mourning, more confidence to
the feeble, more cheer to those who were departing this
life, than those words found in the fourteenth chapter of
John’s gospel. They appear to be the full, sweet, musical
voice itself that spoke once long before, through the
prophet of old: “‘Comfort ye, comfort ye My people,’
saith your God."”
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Let us, then, dear fellow-pilgrim, ponder a single clause
of them together: I go to prepare a place for you,”

Have we not often asked in what possible way did any
place in that glory called His ¢ Father's house " need pre-
paring for such poor things as we? Could there be any
thing there that lacked * preparation” for a poor redeemed
sinner? No doubt, the Lord’s people have ever fed upon
the precious comfort of the words, and many a tempest-
tossed spirit has been stilled, like unconsctous Genesareth
of old, by the infinitely tender considerate love that rec-
ognized something lacking even in His Father's house
ere it cculd be said to be prepared for the reception of
His redeemed, even though it might not grasp the full
bearing of the words ;—nay, I feel sure that to many who
read this it will be no new thought; but such will not
refuse to enjoy it with me again, whilst to some it may
bring, in God's mercy, a bttle light on these few words
that shall make Him who spoke them the dearer. So
may it be!

Then let us look at it :—let our eves follow Him into
His Fuather's house, and view the scene there. We find
the vail withdrawn in the epistle to the Hebrews—the
heavens are opened, and we may make count of their
glories:- Angels and thrones and principalities and
powers : all the beauty and wealth patterned by the tab-
ernacle of old here seen in living reality: all, too, of one
heart and mind, without discordant note, all filled with
joy and praise. For so it has been ever. Praise has
never lacked there. Every movement of God only gave
fresh cause of joyful praise, as we see when the founda-
tions of our earth were laid, “the morning stars sang
together, and all the sons of God shouted for joy.” Abh,
who can tell the glories of that scene? But is that what
our hearts crave for to give them rest? No, surely.
Glories in themselves may be the opposite of restful. To
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illustrate: you are introduced into a palace on earth;
every thing about you there is rich with the glories of
earth; gold glitters on every hand, and each apartment,
from floor to ceiling, is filled with its evidences of the
wealth and refinement of the owner. Would all that make
you feel the more at home? No, surely. Sad and lonely
would your heart be amidst all that grandeur. It has
been made with another capacity, and if that be lost sight
of, every thing is gone, 77 must find ZOVE. Tt insists on
that. But introduce the same one into the lowliest cottage,
and there let him pillow his head on a breast he Anows,
of whose love and sympathy he is well assured, and this,
he says, is my Aome, this is my rest. Now that is just the
need that our blessed Saviour recognized in His grace;
and He says, as it were, 1 will go, so that when you
reach My TFather’s house, you may find there what will
make you feel at home—make it ““ Zome” for you.

Let us now throw the light of that beautiful scripture
we were considering in the October number of HELP AND
Foop (p. 270). It was of very similar bearing. God
Himself there was seeking a rest, and Solomon was “ pre-
paring a place” for Him. Nor did, in that case, “ glories”’
satisfy God’s heart any more than they would ours in this,
Not till He heard the sound of joyful praise, which spoke
of overfilled hearts that knew Him, did He fill it with His
presence. KExactly the same here: our blessed Lord is
fully acquainted with man’s need, and meets it as per-
fectly as (speaking reverently) the trumpet-sound of praise
met God’s requirements in the case of His earthly house.
Let me hear there the sound of a divine yet human voice;
let that voice be of One who, whilst God Himself, has yet
tasted every sorrow of a walk as a poor man through this
world;—let me find One there on whose human sympathy
none ever called in vain,—whose eyes have shed human
tears (just like ours) in the presence of human sorrow
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and death that we know so well ;—nay, more, One who,
in His divine love for us, has washed us in His own blood
from every thing that would make us unfitted for that
place. Ah, my reader, can we not feel ‘“at home”’ there,
even in fZose courts? Is not fZat the place in all the uni-
verse in which we should feel at home? Does not that
meet the need of our hearts? Is not the “place prepared”
now by His being in it?

But what spot in heaven is thus made ‘“homelike” for
a poor redeemed sinner? Just inside its gates? as some
dear souls, with low thoughts of His love, speak. No;
we should not feel at rest there. Amongst the angel-ranks,
or in the courts of the principalities and powers of those
bright scenes? No, not there has He chosen for us. But
see where He is !—sitting at the right hand of God in the
place of nearness and power. There is He, and there,
after He has fulfilled His word, and come again and re-
ceived His own to Himself, we see, in Rev. iv., the crowned
throned elders nearest the throne of God—nearest the
centre of all glories, and yet perfectly at rest, perfectly at
peace, perfectly at home,—they prepared perfectly for the
place, and the place prepared as perfectly for them.

£F.C /.

ISAAC’'S WELLS.,

portance and prominence. In the desert they

form the oases, spots of life amid surrounding

death, and even in fertile places water is so precious that

the well is never ignored. It is the nucleus, the rallying-

point, about which the people gather, and by which they
are held together.

But wells are more than fountains, the latter springing

up spontaneously, and offering their refreshing draughts

‘ ‘ TELLS, in the east particularly; have a special im-
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to every passer by, beautiful type of that “fountain of the
water of life,” which flows freely for all that are athirst.
Wells, on the other hand, have to be dug, calling for labor,
and each draught of water has to be brought up from its
depths. Water is life, both literally and typically, and is
constantly used thus in Scripture: “born of water,” “a
well of water in him,” *“rivers of water flowing from him,”
show us the Holy Spirit imparting, maintaining, and
manifesting divine life. The well is particularly a type
for the believer, yielding its waters to the digger, and
and rewarding with its never-failing refreshment him who
will draw it up.

These wells which Isaac opened, had previously been
dug by his father Abraham, and then choked by the
Philistines, dwellers in the land, but without right there—
types of professors laying claim to heavenly things, but
without title to them. As has been noticed, these dwelt
in the lowlands of Canaan, near neighbors to Egypt, a
fact of significance in our present subject, as we shall
soon see. These men choke the wells dug by Abraham.
The precious truths, brought to light by godly servants
of the Lord, in the energy and illumination of the Holy
Spirit, are deprived of their life-giving force by those who
are merely traders in the Word. 'T'he letter they may re-
tain, as even Rome has in considerable measure the form
of correct doctrine, but there is no power in connection
with it. She has choked the wells, and while many
correct statements of truth may be found in her writings,
all is emasculated by the spirit of the world that pervades
the mass and rules throughout. Nor is Protestantism
without its Philistines: Reformation doctrines without
Reformation piety and power are but choked wells. Such
are creeds, in which much precious truth is contained, the
expression, it may be at first, of what was a divine reality,
but long since made by profession into a dry and empty
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thing—tombs of the prophets, memorials of what no
longer exists for the ecclesiastical bodies holding them.
But do we individually know something of these closed
wells?  The joy of the Lord which once filled the heart
and overflowed into the life has ebbed, it may be, until
scarce manifest now. Love, zeal, power, progress, have
all gone. The water, thank God, has not gone; but the
well has been choked—filled with things of earth. Too
easily has the charge been made that the Holy Spirit
leaves the unfaithful believer. Such, we know, is never
the case; but how often is He grieved and quenched'!
how often are His manifestations so checked that God
and faith alone know He still remains! A choked well !
how useless! Dear brother, what are you and I? Have
we allowed our hearts to become filled with earth till the
Holy Spirit no longer manifests His fruits? This is the
work of the Philistines—both without and within. For it
is not only true that there are people who answer to them,
but there are in our hearts principles, babits of thought,
and desires which also correspond to them. Outwardly,
they are, as we have seen, those having the form of god-
liness, but denying its power. Inwardly, they are those
habits of soul which do the same,—which would not have
us give up our profession, our religious duties—prayers,
Bible-reading, and such-like, but which deprive these
things of their spiritual freshness, turning them into mere
forms, food only for self-complacency, and leave our
hearts the while empty and chill. Resting on past expe-
rience is a Philistine, choking up the well of present
communion, Allowing sin to pass unjudged is aunother,
quickly quenching the Holy Spirit—¢ hardened through
the deceitfulness of sin,” It is not necessary to approve
sin; 1f it is neglected—allowed to pass the conscience
unchallenged and unjudged, it soon hardens, the well is
choked. We must live day by day in all reality, or we
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will soon find that the Philistines have been at work, the
flow of service, love, and joy is checked.

It was in Gerar that Isaac met with the Philistines. The
famine in the land tempted him to follow the steps of
his father Abraham, who, under similar stress, went down
into Egypt.  But Gerar was on the border-land. It was
the next thing to Egypt, though in the land of Canaan.
To dwell there was taking low ground as compared with
Hebron. So we see a corresponding moral state. Isaac
had not courage to confess his wife (the sin of Abraham
in Egypt), and though the Lord protected and blessed
him, he does not seem the ideal pilgrim and stranger.
His valley may be called ¢ Gerar,” “a place of sojourn,”
““a tarrying-place;” but, like every thing under the power
of the Philistines, it did not answer to its name. Most
naturally, therefore, do we find the wells choked—the
water stopped. The Holy Spirit cannot give joy and
blessing where our ways so plainly contradict our knowl-
edge. The Philistines, however, see beneath the unfaith-
fulness of the mian a reality, and would have him leave
them. “The flesh lusteth against the Spmt and these
are contrary the one to the other.”

If the choked wells bear witness to his condition, his
effort to open them shows a desire not to continue in that
condition. Very simple would seem to be the lesson for
us in this. Has the well become choked in us? dig out
that which has choked it,—remove the things of earth
from their place of power in the heart, and the sweet
refreshing of the Spirit will be quickly felt.

But it costs something to regain that which has been
lost. The enemy will not quictly resign the place he has
occupied, and will dispute our right to recovered joys.
This we see in the four wells of Isaac, at once the evidence
of the hostility of the Philistines and a test of his purpose
of heart to recover what had been lost,
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First, we have Esek, “strife,” the name given to the
first well, because they strove for it. How strange it
seems that they should want a well which they themselves
had choked. How like those who contend and fight over
doctrines until they lose all sweetness to the soul, and
become distasteful even to the child of God. Many a
truth has been thus snatched out of their hands, and come
to be the symbol, not of food for the soul, but the battle-
cry of contending factions, until for very weariness the
soul says, ¢ Enough! let us speak no more of this matter.”
So what should have refreshed becomes repulsive. Is not
this true of the divine side of truth—election, final perse-
verance, and the like? Strife, discord, war of words, per-
verse disputings, have so choked the wells of divine truth
that men have been ready to take one another by the
throat in the maintenance of what they may hold. With-
in too, in the history of the soul, do we not see the same
strife? The self-righteous spirit resisting, opposing that
which is according to godliness, and such conflict waged
about the very truth which would help ?

The effect of this conflict can be one of two. Either
wearied with struggle, the baffled one may yield in despair,
and no more seek for recovery of lost blessings; or, as in
Isaac’s case, he may turn his back upon Esek and dig
again, well knowing that the water can surely be found.
It is a good thing to know how to yield without giving
up. Let men turn our wells, which we have dug at great
cost, and from which we have drawn refreshing streams,—
let them turn them inte scenes of strife: our love is for
the water, not the well, and we can dig elsewhere. The
time comes when the child of God must in faithfulness
turn from what was once a well of springing water to him,
and seek to find elsewhere the refreshment his soul craves.
Inwardly, we are to abstain, withdraw, from fleshly lusts,
which war against the soul,
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Next comes Sitnah. The water comes afresh, only to
be the occasion of renewed conllict.  * Sitnah ™ does not
mean  hatred,” as in the margin of our commaon version;
but ‘““accusation.” It is from the same root as “ Satan,”
“the accuser of the brethren ;” and if strife characterized
the first well, more bitter and active enmity is shown here.
Luther was accused of ail sorts of blasphemies when he
dug afresh the wells of truth at the Reformation. Accu-
sations are a common weapon of attack by the enemy,
and they are satanic weapons. let them accuse; if still
associated with them, we can withdraw, and leave to them
what was a well of refreshing, only now designated by
this name. Alas! how many wells have become Sitnahs
—whispered accusations, backbitings, railings, turning the
outflow of refreshing into waters of bitterness and sorrow !

But faith and a steadfast purpose knows how to turn
from such scenes with the renewed determination to find
what it longs for—unlimited feilowship with God. And
surely every one with such a purpose will sooner or later
come to Rehoboth, “room,” rather “streets,” an enlarged
place, a broad highway, and the plural indicating abund-
ance of enlargement. Ah! here no enemy contends or
accuses. We can look around and realize that at last we
are away from the Philistines, Freedom to enjoy God is
now ours. How significantly Rehoboth is the tAird well !
resurrection-power and ground cannot be reached by
outsiders. There is this place of enlargement. Have we
reached 1t? where we can call our wglls no longer by
names which remind us of strife and accusation, but of
the liberty in which we now stand.

Beer-sheba completes the list, giving us the positive
side. The well of the oath, while referring to the oath
between Isaac and the Philistines, which ends their strife,
also reminds us of that sure word of Him who cannot lie,
and who will confirm all that He has spoken, making



324 “THINGS THAT SHALL BE.”

good to us the precious things which grace has given us.

Here let us dwell, drinking daily more deeply of the
pure waters of eternal love, growing more and maore into
the image of Him who loves us, as we drink.  The Lord
give us purpose of heart to reopen these wells with the
determination to persevere until we reach Rehoboth and
Beer-sheba.

“THINGS THAT SHALL BE:”

AN EXPOSITION OF REVELATION IV.—XXII.

PART VII. (Chap. xix. 5-xxit.)
THE CONSUMMATION.

The Little Season. (vr. 7-10.)

F the millennial earth, not even the slightest sketch
O is given us here. The book of Revelation is the
closing book of prophecy, with the rest of which we
are supposed to be familiar; and it is the Chrestian
book, which supplements it with the addition of what is
heavenly. Thus the reign of the heavenly saints has just
been shown us : for details as to the earth, we must go to
the Old Testament,

In the millennium, the heavenly is displayed in connec-
tion with the earthly. 'T'he glory of God is manifested so
that the earth is filled with the knowledge of it as the
waters cover the sea. Righteousness rules, and evil is
afraid to lift its head. The curse is taken from the
ground, which responds with wondrous fruitfulness.
Amid all this, the spiritual condition is by no means in
correspondence with the outward blessing. Even the
manifest connection of righteousness and prosperity can-
not avail to make men love righteousness, nor the good-
ness of God, though evidenced on every side, to bring
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men to repentance. At the “four corners of the earth.”
retreating as far as possible from the central glory, there
are still those who represent Israel's old antagonists, and
thus are called by their names—*“ Gog and Magog.” Nor
are they remunants, but masses of population, brought to-
gether by sympathetic hatred of God and His people,—
crowding alixe out of light into the darkness: a last and
terrible answer to the question, “ Lord, what 1s man?"

The Gog, of the land of Magog, whose invasion of
Israel is prophetically described in the book of Ezekiel
(xxxviil., xxXix.), is the prototype of these last invaders,
There need be no confusion, however, between them: for
the invasion in Ezekiel is premillennial, not postmillennial,
as that in Revelation is. It is then that Israel are just
back in their land (xxxviii. 14), and from that time God’s
name is known in Israel; and they pollute His holy name
no more (xxxix. 7). The nations too learn to know Him
(xxxviii. 16, 23). There needs, therefore, no further in-
quiry to be sure that this is not after a thousand years of
such knowledge.

But the Gog and Magog here follow in the track of
men who have long before made God known in the judg-
ment He executed,—follow them in awful, reckless disre-
gard of the end before them. This is clearly due to the
loosing once more of Satan. While he was restrained,
the evil was there, but cowed and hidden. He gives it
energy and daring. They go up now on the breadth of
the earth—from which for the moment the divine shield
seems to be removed, and compass the camp of the saints
about, and the beloved city. The last is of course the
earthly Jerusalem. The “camp of the saints” seems to
be that of the heavenly saints, who are the Lord’s host
around it. The city is of course impregnable : the rebels
are taken in the plain fact of hostility to God and His
people; and judgment is swift and complete : “fire came
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down from God out of heaven, and devoured them.”
The wicked are extinct out of the earth.

The arch-rebel now receives final judgment. ¢ And
the devil, that deceived them, was cast into a lake of fire
and brimstone, where the beast and the false prophet are;
and they shall be tormented day and night for, the ages
of ages.”

These words deserve most solemn consideration, They
are plain enough indeed; but what is there from which
man will not seek to escape, when his will is adverse?
The deniers of eternal punishment, both on the side of
restitution and that of annihilation, are here confronted
with a plain example of it. Two human beings, cast in
alive into the lake of fire a thousand years before, are
found there at the close of this long period still in exist-
ence! How evident that this fire is not, therefore, like
material fire, but something widely different! All the
arguments as to the action of fire in consuming what is
exposed to it are here at once shown to be vain. That
which can remain a thousand years in the lake of fire
unconsumed may remain, so far as one can see, forever;
and it is forever that they here are plainly said to be
tormented.

But it is objected that there is, in fact, no verb here:
the sentence reads simply, “ where the beast and the false
prophet,” and that to fill up the gap properly we must put
“gere cast,” which would say nothing about continuance.
But what, then, about the concluding statement, ‘and
they’—for it is a plural,—‘“and #f4ey shall be tormented
day and night for the ages of ages™?

Finding this argument vain, or from the opposite inter-
est of restitution, it is urged that *“ day and night” do not
exist in eternity. But we are certainly brought here to
eternity, and “for the ages of ages” means nothing else.
It is the measure of the life of God Himself (iv. 10). No
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passage that occurs, even to the smoke of Babylon as-
cending up, can be shown to have a less significance.

Growing desperate, some have ventured to say that we
should translate ““ #// the ages of ages.” But the other
passages stand against this with an iron front, and forbid
it. We are, in this little season, right on the verge of
eternity itself, The same expression is used as to the
judgment of the great white throne itself, which is 7z
eternity. It will not do to say of God that He lives #o
the ages of ages, and not #Ahrougk them. The truth is
very plain, then, that the punishment here decreed to
three transgressors is, in the strictest sense, eternal.

Whether the same thing is true of all the wicked dead,
we now go on to see.

The Fudgment of the Dead.

TuE millennium is over: “And I saw a great white
throne, and Him that sat on it, from whose face the earth
and the heaven fled; and there was-found no place for
them. And I saw the dead, great and small, standing
before the throne, and books were opened; and another
book was opened, which is the book of life: and the dead
were judged out of those things that were written in the
books, according to their works. And the sea gave up the
dead which were in it; and death and hades delivered up
the dead which were in them: and they were judged
every one according to their works. And death and hades
were cast into the lake of fire. This is the second death,
the lake of fire. And whoever was not found written in
the book of life was cast into the lake of fire.”

This is the judgment of the dead alone, and must be
kept perfectly distinct in our minds from the long previous
judgment of the /iving. The judgment in Matt. xxv., for
example, where the ‘“sheep’” are separated from the
“goats,” is a judgment of the living,—of the nations upon
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earth when the Lord comes. It is not, indeed, the warrior-
judgment of those taken with arms in their hands, in open
rebellion, which we have beheld in the premillennial
vision. The nations are gathered before the Son of Man,
who has just come in His glory, and all the holy angels
with Him; and that coming, as when elsewhere spoken of
throughout the prophecy, is unquestionably premillennial,
As mankind are divided into the three classes, “the Jew,
the Gentile, and the Church of God,” so the prophecy in
relation to the Jew is to be found in chap. xxiv, 1—42;
that in relation to the professing Church, to the thirtieth
verse of the next chapter; and the rest of it gives us the
sessional judgment of the Gentiles, so far as they have
been reached by the everlasting gospel. The judgment
is not of all the deeds done in the body: it is as to how
they have treated the brethren of the Lord (v. 40) who
have been among them, evidently as travelers, in rejection
and peril, The Jewish point of view of the prophecy as
a whole clearly points to Jewish messengers, who as such
represent Israel's King (comp. Matt. x. 40). There is
not a word about resurrection of the dead, which the time
of this judgment excludes the possibility of as to the
wicked. It is one partial as to its range, limited as to
that of which it takes account, and in every way distinct
from such a general judgment as the large part of Chris-
tendom even yet looks for.

Here in the vision before us there is simply the judg-
ment of the dead; and although the word is not used, the
account speaks plainly of resurrection. The sea gives up
the dead which are in it, as well as by implication also,
the dry land. Death, as well as hades, deliver up what
they respectively hold; and as hades is unequivocally the
receptacle of the soul (Acts ii. 27), so must “death,” on
the other hand, which the soul survives (Matt. x. 28),
stand here in connection with that over which it has su-
preme control—the body

The dead, then, here rise; and we have that from whlch
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the “Dblessed and holy” of the first resurrection are de-
livered—the “resurrection of judgment.” (Jno. v. 29, R. V)
From personal judgment the Lord expressly assures us
that the believer is exempt (2. 24, £.7.) Here, not only
are the works judged, which will be true of the believer
also, and for lasting blessing to him, but men are judged
according o their works—a very different thing. Such a
judgment would allow of no hope for the most upright
and godly among mere men.

And this would seem to show that though a miilennium
has passed since the first resurrection, yet no righteous
dead can stand among this throng. The suggestion of
the “book of life” has seemed to many to imply that
there are such; but it is not said that there are, and the
words, “whoever was not found written in the book of
life was cast into the lake of fire,” may be simply a sclemn
declaration (now affirmed by the result) that grace is
man’s only possible escape from the judgment. May it
not even be intended to apply more widely than to the
dead here, and take in the Zzing saints of the millennium
negatively, as showing how in fact they are not found
before this judgment-seat?

At any rate, the principle of judgment—*“according to
their works”—seems to exclude absolutely any of those
saved by grace. And there are intimations also, in the
Old-Testament prophecies, as to the extension of life in
the millennium, which seem well to consist with the com-
plete arrest of death for the righteous during the whole
period. If “as the days of a tree shall be the days of”
God’s “‘people™ (Is. Ixv. 22), and he who dies at a hun-
dred years dies as a child yet, and for wickedness: be-
cause there shall be no more any one (apart from this)
that shall not fill his days (2. z0), it would almost seem to
follow that there is no death. And to this the announce-
ment as to the “sheep” in the judgment-scene in Matthew
—that ‘“the righteous shall go away into life eternal,”
strikingly corresponds. For to go into life eternal is not
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to possess life in the way that at present we may; in fact,
as “righteous,” they already did this: it means apparently
nothing less than the complete canceling of the claim of
death in their case,

And now death and hades are cast into the lake of fire,
—that is, those who dwelt in them are cast there. These
exist as it were but in those who fill them; and thus we
learn that there is no exemption or escape from the last
final doom for any who come into this judgment. The lake
of fire is the second death. The first terminated in judgment
man’s career on earth; the second closes the intermediate
state in adjudged alienation from the Source of life. The
first is but the type of the second. As we have seen, it is
not extinction at all; and indeed a resurrection merely for
the sake of suffering before another extinction would seem
self-contradictory. In fact, death—what we ordinarily
call that—is now destroyed. ‘It is appointed unto man
once to die, but after this the judgment,” which is thence-
forth, therefore, undying (Heb. ix. 27).

With the great white throne set up, the earth and the
heavens pass away, and there come into being a ‘“new
heaven and a new earth in which dwelleth righteousness.”
(2 Pet. iii. 13.) W G

(To be continued.)

FRAGMENT.

person can be “heavenly” unless he lives in

heaven. The fact is, we all of us have too much
the tendency to put off heaven until we die. We think of
it as the place where God is, and where Christ is, and it
is the resource for us when we leave this world, when we
leave our bodies behind us, When we cannot live any
longer here, we go to heaven. Or, it may be, if you ad-
vance a little upon that, when a person has every thing

‘ N TE often hear the expression “heavenly.” Well, no
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blighted and ruined down here, and there is not a single
thing left, then he turns to heaven. It is like a person
taking refuge from the storm, and when the storm is over,
coming out again to enjoy the things around. Is that the
case with you and me, beloved friends? That is the nat-
ural tendency of our hearts. We have very poorly, if at
all in our souls, the thought of continuously adiding in
that wonderful place where God is free to express Him-
self in all the infinite fullness of His love to us. He does
not express Himself to us kere. He gives us His care,
His sympathy, His help, His cheer, His solace; He takes
us by the hand, and leads us along the way, every step of
the journey : but He does not express Himself to us here.
He does ¢here—that is the difference. That is what I feel,
beloved friends, that we want, every one of us, in these
days,—a more habitual dwelling in the house of the Lord.
You may depend upon it, we should be a different kind
of people altogether if we dwelt there. It is not wvisiting
there, it is not running there for shelter out of the storm;
but I will tell you what it is,—it is knowing it as /Zome,
with all the joys of home. Do you know what they are?
Home! It is not being driven there through sheer neces-
sity, but it is the attractiveness of it that draws us there.
What do you know of the attractions of that blessed
One who is up there? You see, it is not a doctrine, nor
a theory; but it is a divine, living, adorable, blessed, trans-
cendent Person for our affections. It is a Person who has
an attractiveness peculiar to Himself, and one who throws
this attractiveness, and blessedness, and beauty connected
with Himself, around the affections of my heart. It is
not, as I said, that I am driven by mere necessity {rom
all the things that are round about me here, but I am
allracted by the beauties and blessedness and glories of
that scene where Christ is every thing # God, and where
God delights to express Himself in all His fullness,
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There is the spot 1 long more to dwell in, to live in, to
abide in; that is the place I desire to know as my /kome,
and that is the one thing the Psalmist speaks of here.
To me, it is a beautiful instance of the expression of this
divine life in a person, the life of God—* One thing have
I desired of the Lord, that will I seek after, that I may
dwell in the house of the Lord all the days of my life.”
Now I see all this in its perfection in Christ as a man,
We get it in that beautiful passage, “No man hath as-
cended up to heaven, but He that came down from
heaven, the Son of Man"’—who was in heaven, Is that
it? No. “Who is in heaven.” Take Him as a man
(He was the mighty God, the Creator and Preserver of
all things, as well)-—as the perfect man, He who walked
that magnificent, blessed, shining pathway, that we have
traced out for us in the gospels, and which, by the Holy
Ghost, we can read and think over and delight in. Was
it not this continuous, blessed, wonderful commuunion,
intercourse with all that belonged to that blessed place
from whence He came, that so marked His way? As He
said, *I know whence 1 came, and whither I go.”” There
was all that blessed distinctiveness and separateness
about His walk here. Isthere, in our measure, that about
us? Are we like people who know whither we go? Is that
the thing which day by day is telling itseif out in your busi-
ness, in your home, in your intercourse one with another,
in your families? What I am speaking of is a practical
thing. It goes down into the most minute circumstances
of our daily life. There is to be this blessed testimony
stamped upon it, that “I dwell in the house of the
Lord.” What sort of people should we be if there were
that distinctiveness about us, and divine satisfaction and

rest !
w. 7. 7.



