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Skiitjfu iUtti nn& @Ui 

DAVID'S THEEE ATTITUDES. 

IN the course of David's most eventful and deeply 
instructive history, we flu.-T him presented, by the pen of 
inspiration, in three remarkable attitudes, namely, lyimj as 
a penitent ; sitting, as a worshipper; standing, as a servant. 
And not only do we see him in these attitudes, but we hear 
his utterances therein ; and, we may truly say, the seeing 
and the hearing are full of deep moral instruction for our 
souls. May the Holy Spirit enable us to profit by it! May 
He guide our thoughts as we look at, and hearken to, 
King David, as a penitent, a worshipper, and a servant! 
And, first, then we have him 

LYING AS A PENITENT. 

" And David fasted, and went in, and lay all night upon 
the earth." (2 Sam. xii. 16.) Here, then, we have David 
lying upon the earth, in the attitude of a true penitent. 
The arrow of conviction had entered his conscience. 
Nathan's pungent, pointed word, " Thou art the man," had 
fallen, with divine power, upon his heart, and he takes his 
place in the dust, conscience-smitten, and heart-broken, 
before God. 

Such is the attitude. Let us now hearken to the 
utterance. This latter we shall find in the fifty-first 
Psalm. And oh ! what an utterance it is! How fully in 
keeping with the attitude! "Have mercy upon me, 0 
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2 THINGS NEW AND OLD. 

God, according to thy loving-kindness; acpnrding to the 
multitude of thy tender mercies, blot out my trans¬ 
gressions." This is real work. The penitent places his 
sins side by side with the loving-kindness and tender 
mercy of God, This was the very best thing for him to 
do. The best place for a convicted conscience is the 
presence of divine mercy. When a convicted sinner and 
divine love meet, there is a speedy settlement of the question 
of sin. It is the joy of God to pardon sin. He delights 
in mercy. Judgment is His strange work. He will cause 
us to feel the sinfulness of sin—to judge it—to hate it. 
He will never daub with untempered mortar, or cry peace, 
where there is no peace. He will send the arrow home. 
But, blessed be His name, the arrow from His quiver is 
sure to be followed by the love of His heart, and the wound 
which His arrow inflicts will be healed by the precious 
balm which His love ever applies. This is the order— 
" Thou art the man"—" I have sinned against the Lord"— 
" The Lord hath put away thy sin." 

Yes, beloved reader, sin must be judged in the conscience, 
and the more thoroughly it is judged the better. We 
greatly dread a superficial work of conscience—a false 
peace. We like to see the conscience probed to its deepest 
depths, by the action of the Word and the Spirit of God— 
the grand question of sin and righteousness fully discussed, 
and finally settled in the heart. We have to bear in mind 
that Satan transforms himself into an angel of light, and, 
in this dangerous character, it is quite possible he may 
endeavour to lead souls into a kind of false peace and 
happiness, not founded upon the cross as the divine 
provision for the sinner's deepest necessities. We should 
deeply ponder those weighty words in the parable of 
the sower. "But he that received the seed into stony 
places, the same is he that heareth the word, and anon 
with joy receiveth it : yet hath he no root in himself, 
but dureth for a while; for when tribulation or persecution 
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&riseth because of the word, by and by he is offended." 
Matt. xiii. 20, 21. 

Mark the words, " Anon, with joy receiveth it." There 
is no deep work of conscience—no moral judgment of 
self or of sin; and, as a consequence, no depth of root— 
BO power of endurance. This is peculiarly solemn, and 
•worthy of the most profound consideration, at the present 
moment. We cannot too carefully ponder the connection 
"between the expressions, " Anon, with joy"—" No root"— 
*' Withered away." There is great danger of a merely 
intellectual reception of the plan of salvation, apart from 
•any spiritual work in the conscience. This is frequently 
attended with the most joyous emotions. The natural 
feelings are wrought upon, but the truth has not penetrated 
the heart; there has been no furrow made by the action of 
the word; and hence, when the time of trial comes, there 
is no power of continuance. It is found to be mere 
surface work, which cannot stand the action of the sun's 
scorching rays. 

Now, let not the reader suppose that we attach undue 
importance to conscience-work in the matter of conversion. 
We are fully persuaded that it is the Christ we reach, and 
not the way we reach Him, that saves our souls; and 
moreover, the true foundation of the soul's peace is not a 
certain process or exercise of any kind, whether of the 
heart, the conscience, or the understanding. It is the 
•divinely-efficacious sacrifice of the Son of God that purges 
the conscience and imparts peace to the convicted soul. It 
is the assurance, on God's authority, received by the grace 
of the Holy Ghost, that the momentous question of sin was 
settled, once and for ever, on the cross, that liberates the 
soul and gives a peace which nothing can ever disturb. 

All this is so plain that if any one were to say to us, ' ' I 
have peace because I have passed through such deep 
exercises of conscience," we should, without hesitation, tell 
him he was self-deceived. It was* not an exercise of 
conscience that ever satisfied the claims of God, and there-
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fore it is not an exercise of conscience that can ever satisfy 
the earnest cravings of a convicted soul. Christ is all, and 
having Him, we want no more. We deem it a thorough 
mistake for persons to huild anything on the mode of 
their conversion. It is, in point of fact, affording the 
enemy an advantage over them, which he is sure to use in 
shaking their confidence. The ground of the believer's 
peace is not that he was converted in such and such a 
manner—that he felt so deeply, and wept so much, or 
struggled so hard, or prayed so fervently. All these things 
have their place and their value. We do not suppose that 
Paul ever forgot, or ever will forget, the moment between 
Jerusalem and Damascus; but we are perfectly sure he 
never built his peace upon the remarkable circumstances of 
his conversion. Luther could never forget his two years 
in the cloister, but Luther never built his peace upon the 
profound exercises of those years. Bunyan could never 
forget the slough of despond; but Bunyan never built 
his peace upon the mental anguish which he tasted 
therein. 

No doubt, the exercises through which these three-
remarkable men passed, exerted a very important influence 
on their after course and character, both as Christians and 
as ministers; but the ground of their peace was not aught 
that they had felt, or passed through, but simply what 
Christ had done for them on the cross. Thus it must ever 
be; Christ is all and in all. It is not Christ and a 
process, but Christ alone. Let souls ever remember this, 
and let it be well understood that, while we press upon our 
readers the immense importance of a deep and thorough 
work of conscience, we do not want them to build upon 
the work in their conscience, hut upon Christ's work on-
the cross. " It is the work wrought for us, and not the 
•work wrought in us, that saves our souls," True, they are 
intimately connected; and, therefore must not be sepa¬ 
rated ; but they are perfectly distinct ,• and, therefore-
must not be confounded. We can know nothing of the 
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•work wrought for us save by the work wrought in us; but 
just in proportion to the depth and intensity of the work 
wrought in us, will be the clearness and fixedness of our 
rest in the work wrought for us. 

But there is another point in reference to which we are 
anxious to avoid misunderstanding. Some might suppose 
that the object of our remarks on David, as a penitent, is to 
prove that unless we have passed through precisely the 
same exercises, we have no just ground for believing that 
we are really regenerated. This would be a grave mistake. 
For, in the first place, David had been a child of God for 
many a day before that solemn moment on which we have 
been meditating.* And, further, we believe that David, 
found his relief not in any exercises within, but in commu¬ 
nications from without, even the precious promises and 
assurances of God to his soul. He rested not on the fact 
.that the arrow had entered his heart, in these words, 
" Thou art the man," and drawn forth the penitential cry, 
" I have sinned against the Lord." No; but upon the 
^precious truth conveyed to him in the words, " The Lord 
hath put away thy sin." 

Finally, let not a damp be cast upon any souls because 
the earliest -moments of their spiritual history were 
characterized not by profound penitential exercises, but 
rather by the most peaceful and happy emotions. It is im¬ 
possible that the " Glad tidings" of salvation can do aught 
else but gladden the believing soul. There was great joy 
in Samaria when Philip preached Christ to them; and the 
eunuch went on his way rejoicing when he learnt that 
Jesus had died for his sins. How could it be otherwise ? 
How could any one believe in the forgiveness of sins and 

* The reader will bear in mind that, in speaking of " David's 
tthree attitudes," we do not present them in their historical 
order, but simply view them as illustrating three grand points 
in the spiritual history of God's people. 
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not be made happy by the belief? Impossible. "Glad? 
tidings of great joy," must make the poor heart glad. 

" Forgiveness 'twas a joyful sound, 
To us when lost and doomed to die." 

Surely it was. But does this fact interfere, in the 
smallest degree, with the value of a deep and thorough 
work of the Spirit of God in the conscience ? By no 
means. A hungry man values bread, and although he will' 
not think of feeding upon the pangs of hunger, yet th& 
pangs of hunger make him value the bread. So it is with 
the soul; it is not saved by penitential exercises; but tie-
deeper its exercises, the more solid its grasp of Christ,, 
and the more steady and vigorous its practical Christi¬ 
anity. 

The simple fact, beloved reader, is this. We see, in the 
present day, a fearful amount of flippant, easy-going, airy 
Christianity, so called, which we greatly dread. We meet 
with many who seem to have attained a kind of false peace 
and frothy happiness, without any real exercise of con¬ 
science, or any application of the power of the cross to-
nature and its ways. These are stony-ground hearers. 
There is no root—no depth—.no power—no permanency. 
And not only are such persons self-deceived, but the tone 
and aspect of their profession are, amongst other influences,, 
forming the channel along which the tide of infidelity 
shall, ere long, roll its poisonous and desolating waters-
We believe that cold, uninfluential orthodoxy, and flippant,, 
formal, airy profession are, just as thoroughly as dark and 
degrading superstition, paving the way for that infidelity 
which shall yet cast its mantle over the whole civilized, 
world. 

This is a deeply solemn thought; but we are impressed' 
with it, and we dare not withhold it from our readers, 
We long to see a more effective testimony for Christ—a 
more earnest discipleship—a more thorough self-surrender 
and whole-hearted consecration to the name and cause of 
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Christ. For this we sigh, for this we pray; and we 
certainly do not expect to find it amid the ranks of those 
who have never known much exercise of conscience, or 
tasted the power of the cross of Christ. 

However, we must not anticipate a line of thought 
which may come before us as we proceed with our subject. 
We shall, with God's blessing, see in David, ere we close, 
a noble illustration of personal devotedness. Meanwhile, 
let us contemplate him in the second of his remarkable 
attitudes, namely, 

SITTING AS A WORSHIPPER. 

In the opening of the seventh chapter of the second 
book of Samuel, we find David sitting in his house of 
cedar, and surveying the many and varied mercies with 
•which the hand of Jehovah had surrounded him. "And it 
came to pass, when the king sat in his house, and the Lord 
had given him rest round about from all his enemies, that 
the king said unto Nathan the prophet, See novr, I dwell 
in an house of cedar, but the ark of God dwelleth within 
curtains. And Nathan said to the king, Go, do all that is 
in thine heart: for the Lord is with thee." 

In a word, David would build a house for God. But he 
was not the man, nor was his the time for that. Nathan 
is, at once, despatched to correct the mistake. The service 
was well-meant; but that was not sufficient. It must be 
well-timed as well as well-meant. David had shed much 
blood ; and, moreover, there were enemies and evil occur-
rent. There were also deeper lessons of grace in which 
David had to be instructed. God had done much for him ; 
but all that had been done, in the past, was as nothing 
compared with what was yet to be done in the future. If 
a house of cedar was a great thing, how much greater was 
•an everlasting house and kingdom. The Lordtelleth thee, 
that "he will'wake thee an house." This was reversing 
the matter altogether. The doings of the past were full 
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of grace—the doings of the future -would be full of glory. 
The hand of electing love had lifted David from the 
sheepcote to place him on the throne of Israel. " And this 
•was yet a small thing in thy sight, O Lord God; but thou 
hast also spoken of thy servant's house for a great while 
to come." The past and the future are both brought, in 
brilliant array, before the vision of King David, and he has 
only to bow his head and \vorship. 

" Then went King David in, and sat before the Lord, 
and he said, who am I, O Lord God ?" Here then, -we 
have David's second attitude. Instead of going out to 
build for the Lord, he went in and s^t before the Lord. 
There is great moral beauty and power in this. To an unin¬ 
telligent eye, he might have seemed to be in a very useless 
attitude; but, oh ! we may rest assured of this, that no one 
can ever stand as a servant, who has not sat as a worshipper. 
We must have to do with the Lord, before we can act for 
the Lord. Show us a man who has really occupied the 
place of a worshipper, and we will show you one who, when 
he rises to his feet, will prove an effective servant. 

And be it noted, it is one thing to sit before the Lord, 
and another thing to sit before our work—our service—our 
preaching—our circumstances—our experiences—our any¬ 
thing. How often are we tempted to sit down and gaze 
at, or think over, our various exploits, even though these 
may be ostensibly in the Lord's work ? This is sure to 
superinduce weakness. Nothing can be more miserable 
than self-occupation. It is right enough to feel thankful 
if the Lord has used us in any department of work ; but 
oh!' let us beware of keeping self before our eyes, in 
any shape or form,, directly or indirectly. Let us not be 
found self-complacently surveying the various things in 
which we are engaged, the different interests we have set 
on foot, or the varied spheres of action in which we take 
part. All this tends to puff up nature, while it leaves the 
soul barren and impoverished. 
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Mark the difference! " Then went king David in and 
sat before the Lord, and said, who am If " " I " is sure to 
fall into obscurity and oblivion when we sit before the 
Lord. We hardly know which to admire most, the attitude 
or the utterance. "He sat,'' and said, "Who am If' 
Both are lovely—both in exquisite moral order. May we 
know more of their deep, deep meaning and immense 
practical power! May we prove what it is to sit in 
the divine presence, and there lose sight of self and all its 
belongings ! 

We do not attempt to enter upon an exposition of the 
fifty-first Psalm which, as we have said, is David's 
utterance as a penitent; nor yet of the seventh chapter 
of second Samuel, which gives us his utterance as a 
worshipper ; we merely introduce these precious scriptures 
to the notice of the reader, and pass on, in the third and 
last place, to look at David 

STANDING AS A SERVANT. 

" Then David the king stood up upon his feet." (1 Cb, 
xxviii. 2.) This completes the picture of this lovely 
character. We have seen him lying on the earth, with the 
arrow of conviction piercing his conscience, and the 
chastening rod of God held over him. We have seen him 
seated in the sanctuary, surveying the actings of grace in 
the past, and anticipating the bright beams of glory in the 
future. And now we see him rising into the attitude of a 
real, true-hearted servant, to lay himself and his resources 
at Jehovah's feet. All is intensely real. The penitential 
«ry—the aspirations of the worshipper—the accents of 
devotedness and consecration—all is deep, fervent and 
genuine. " I have prepared with all my might for the 
house of my God." " Moreover, because I have set my 
•affection to the house of God." What self-forgetting 
•devotedness is here! David was not to have the honour of 
building the house; but what was that to one who had 
found his place in the sanctuary, and learnt to say, " Who 
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am IP" It was all the same to David who was to build the 
house. It was the house of his God, and that was enough. 
The strength of his hand, th« love of his heart, and the 
resources of his treasury were all willingly devoted to such 
an ohject. 

We would fain pause here to expatiate; but we must 
close. May the Holy Ghost apply these things to our 
hearts, by His mighty power. Christian reader, dost thou 
not long for more whole-hearted devotedness ? Dost thou 
not sigh after a more lofty consecration of thyself and all 
that thou hast to Christ and His cause in the earth ? Well 
then, just get a little nearer to Him. Seek to be more in 
His presence. You have risen up from the attitude of a 
penitent, go, now, and sit, and gaze, and worship; and 
then, when the fitting occasion offers, you will be ready to> 
occupy the position of an effective servant. 

MEDITATIONS. 
Song of Solomon, ii. 16. 

VER. 16. " My beloved is mine and I am his ; fie feedeth 
among the lilies.''1 The happy spouse now speaks with full 
assurance, as to the possession of her object. She speaks 
of Him as her own. There is conscious possession of the 
object of her affections. " My beloved is mine." She does 
not say, " I hope He is." But says plainly, without a 
question, He is mine. When affection is real, the desire 
of the heart is to obtain possession of the object. For 
this it will persevere. Nothing less will satisfy tha 
heart. 

We have seen, in our Meditations, that the Bride was in 
the full enjoyment of the blessings of His love. We have-
also listened to her speaking with admiring delight, of His 
many, and excellent qualities ; still the heart was seeking 
alter possession—relationship. When iheperson is possess^ 
ed, all his qualities and virtues are possessed. He Himself 
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is mine. Thus will it be in the latter day. Christ will be for 
the remnant, and the remnant will be for Christ. " Thou. 
shalt abide for me: thou shalt not be for another: so -will 
I also be for thee." (Hoseaiii.) But we are all slow of 
heart to believe. Again and again, He assures her of 
His admiring love, and of His great delight in her-
The outpouring of His affection is wonderful. Even 
•when she speaks of her blackness, His ready reply is,. 
" O thou fairest among women." How could a doubt 
remain as to the purpose of His heart ? Now she sets 
what ia coming, relationship is anticipated, she can say 
with certainty—He is mine ! Blessed triumph! Happy 
victory! " Jesus is mine." Now, she speaks not of the 
fruits of His love, or of His excellencies, but of Himself. 
All are included in the person. 

Conldst thou speak thus certainly, O my soul, as to the-
possession of any earthly object ? Assuredly not. One-
might say, with a measure of truth, " This money is mine 
—This place is mine—This honour is mine—This happiness 
is mine." But how soon may all these things pass away 
from us, or we from them ? Only when Christ is the-
object of the affections can it be truly said, " My belovedi 
is mine." How often it has happened, that when we 
thought we had sure possession of that on which the heart 
had been set, it either eluded our grasp, or if, perchance, 
we got a hold, the long looked-for object withered in the 
hand like a flower plucked from its stem, or if it bloomedt 
for a while, our disappointment was the deeper when it 
perished. How many, alas, of the children of men, wilL 
have at last to take up a lamentation and say, " All I 
cared for, all I lived for, all I toiled for, all I sighed for, is 
not mine, now—never will be mine, never can be mine; for 
a morsel of meat I sold my birthright, and now all hope is 
perished, and I must go penniless and portionless for ever!" 

What a vain thing it is, for any of the sons or daughters-
of men, to speak of " My" anything as to this world f. 
Supposing one could speak of everything that the world 
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holds dear, as my riches, my influence, my power, my 
•wisdom, my fame,—what would they, what could they do 
for the soul, the nobler part of man? But, oh! how 
different, when Christ—the well-beloved, is the object of 
desire—of aifection ! And when faith can say without the 
least misgiving—" Christ is mine—He is my beloved—and 
my beloved is mine"—mine now—mine to wash my sins 
away—mine to clothe me with the righteousness of God— 
mine to dwell in my heart by His Spirit—mine through 
life—mine in the swellings of Jordan—mine in heavenly 
glory. Yes! my soul, and more—much more! Mine to 
look to—mine to speak to—mine to care for me—mine to 
sympathize with me—mine to succour me—mine to close 
my pilgrim path—wind up my long and weary journey and 
take me up in the skirts of His cloudy chariot to be with 
Himself for ever. Say, say, O my soul, is this—all this, 
a suited portion for thee ? Is it enough for a poor, vile 
.sinner * 

Ah, who can weigh 
The mines of treasure hidden in those words : 
I am my Saviour's, and the Saviour mine ? 
What overwhelming prospects they reveal 
Through ages yet to come! The spouse of Christ 
Fears not to use them, glories in their use, 
My Lord, my God, my Saviour, my beloved! 
But has she not His warrant? Said not Christ, 
As Me the Father loved, so loved I you ? 
And loved He not unto the end His own ? 
And claims He not from them one only gift,— 
That only gift their heart 1 

But ere leaving this blessed, precious, glorious subject, 
record thy wonder and astonishment that any of the sons 
and daughters of men should overlook, neglect, or despise 
this portion—this Christ,—this well-beloved. "For in him 
dwelleth all the fulness of the Godhead bodily." All else is 
emptiness and vanity. And now, as the risen Man in glory, 
the heir of all things, He invites the poor and the needy, 
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the rich and the noble, the young and the old, to come to 
Him, that they may share with Him His position, His riches, 
and His glory. "For there is no difference between the 
Jew and the Greek: for the same Lord over all is rich 
unto all that call upon Him, For whosoever shall call 
upon the name of the Lord shall be saved." Rom. x. ]-13. 

On the other hand, many a dear, precious soul that truly 
loves the Lord and trusts in Him is afraid to say, " My 
beloved is mine." They think it would be presumptuous. 
Surely they forget that He says it first. And can it be pre¬ 
sumptuous to affirm that His word is true ? It is always 
more humble to be guided by His word, than by our own 
thoughts and feelings. But how came such to love Him ? 
Just because He first loved them. " We love him," say& 
John, " because he first loved us." We never anticipate 
Christ. The soul that really desires Christ and His-
salvation, is in possession of both. It may refuse to believe 
it, but it is not the less true. He has already visited that 
soul in the riches of His grace. He creates the desire that 
He may satisfy it. He creates the love that He may meet 
it. He creates the faith that He may answer it. Every 
good thing cometh down from above. Nothing good can 
spring up in our hearts naturally. Nothing good can be 
planted there by the world or Satan. Everything that ia 
good must come from above. And all this is wrought in 
the soul by the Holy Spirit, through the gospel. Every 
good thought or desire comes from the Lord; so that we may 
truly say, to desire Christ is to have Him—to desire His-
salvation is to have it. Every soul that really desires to 
know Christ—to trust Him — love Him—serve Him— 
praise Him; shall surely know and enjoy Him; love, 
serve, and praise Him for ever. Man may awaken, 
expectations that he can never satisfy; he may induce love, 
and bitterly disappoint i t : but not so the blessed Lord. 
He is the true God—His love is perfect. It has been fully-
manifested. 

Be assured (hen, dear fellow-believer, that He is ours— 
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•ours, by the free gift of God j ours by the gift of Himself, 
so that we can say in all humility—" Jesus is mine"—" My 
beloved is mine." May oar souls be enabled to take a 
more comprehensive grasp of all that He is, and of all 
'that He has for us! 

" And I am his." Well she knows that she is His. He 
has often assured her heart of this precious truth. The 
Bride is in the habit of saying what she thinks of her Be¬ 
loved to others; but He addresses herself directly. " 0 
my love, my dove, my fair one." The dignity and glory 
•of the Head are seen in Him. Is it not a truly blessed 
thought, O my soul, that the Christian belongs to no one 
but Christ — and is subject to nothing but Him ? 
'" Therefore let no man glory in men," says the Apostle, 
•" for all things are yours. Whether Paul, or Apollos, or 
•Cephas, or the world, or life, or death, or things present, or 
things to come: all are yours. And ye are Christ's, and 
Christ is God's." (1 Cor. iii. 21, 22, 23.) Precious truth! 
I t is plainly stated. The word can never change. " Ye 
are Christ's." The individual soul can say, " I am his." 
"Thus we honour God's word. We belong exclusively to 
Him. We are subject only to Him. 

Moreover, it is also said, "All things are yours." While 
•we belong to no one but Christ, all things belong to us. 
" Whether Paul, or Apollos, or Cephas," &c., &c. They 
âre all in the place of servants to us, no longer as 

masters. Even death itself has lost the mastery. It is 
now to the believer, not a master, but a messenger of 
peace—his servant. It can no longer look on me as its 
prey; the world can no longer say I am its own; the enemy 
•cannot say, 1 am his. That precious word settles all, " ye 
are Christ's," and no one's else. Oh! believe it—so believe 
it, as to follow Him alone. We are bought with a price. 
We are His by right of purchase—the price, His precious 
blood. But is it not enough, O my soul, to know that thou 
art His—His now, henceforth, and for ever—His in time, 
ttud His through all eternity ? Blessed Lord! it is enough 
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I t is relief and rest to the heart, energy and power to the 
life, to know that Thou art mine, that I am Thine, and that 
I never can pertain to another. O my soul, meditate on 
these realities—ponder them closely. Though thou must 
now dismiss them for a season, return to them again. 
There is a living freshness to the soul in kindred love, in 
•eternal relationship, 

"He feedeth among the lilies." She remembers the 
name He gave her, " The Lily." This is happy—anything 
but presumptuous! Oh! that we might think more on the 
•words which He uses, on the titles which He gives. As 
*' The Lily," she is the representative of all His people. 
In the largeness of her soul, she calls them all "lilies." 
Besides, she knows that " He feedeth among the lilies." 
He is to be found there. He finds His refreshment, 
satisfaction, and delight, in the garden of lilies. Oh ! 
to be used in gathering lilies into His garden, that He 
may find fresh delight, while yet He delays His coming. 

Ver. 17. " Until the day break, and the shadows flee 
away, turn, my beloved: and be thou like a roe, or a young 
hart, upon the mountains of Sether," (or division, margin.) 
The full assurance of His love, and the happy enjoyment 
of Himself by faith, greatly increases her desire for the day 
of His glory. Then, " all shadows flee away." All types 
and shadows being fulfilled in Him, they pass away when 
He appears. Now, we see through a glass darkly, then, face 
to face. We shall see the same Jesus then as we see now, 
but the dim glass shall be removed. "We shall see him 
as he is." For Israel, the rising beams of the Sun of 
Righteousness shall chase away for ever all the darkness 
of night, and all the gloom of their long and dreary winter. 
The flowers appear, the birds begin to sing, creation is filled 
with joy. 

The exercise of faith and hope in these two verses is 
beautiful and instructive. In reply to His description of 
the millennial day of glory, and of the place she has in His 
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heart, (ver. 10—15,) she thus expresses her faith, "My 
beloved is mine and I am his." And her hope " until the 
day break, and the shadows flee away." There is no 
question on her mind as to the day of glory being near. 
She only waits for its dawn, and she further knows, that 
before the brightness of that morning, every shadow must 
flee away. " And he shall be as the light of the morning, 
•when the sun riseth, even a morning without clouds; as the 
tender grass springing out of the earth by clear shining 
after rain." 2 Sam. xxiii. 4. 

But, " until" the dawn of that happy day, she prays 
her beloved to abide with her. She earnestly desires that 
she may have His gracious presence, and the comfort and 
sustainment of His love, " until" He appear Himself in 
glory. She clings to the person of her Beloved. Happy 
fruit of a well-grounded faith and a " blessed hope." 

" Turn, my beloved, and be thou like a roe, or a ymmg hurt 
upon the mountains of Sether." She is still in the wilder¬ 
ness. Her trials are many. l ike a country that is 
intersected with mountains and valleys, the pathway is 
difficult. She longs for her Beloved to come in power and 
glory, with the swiftness of the roe or the hart, on the 
mountains of division. What are the mountains and the 
valleys to the swift gazelle ? They are as nothing. 
What are all the difficulties of Israel's full restoration to 
the Lord? They are as nothing. One gleam of His 
coming glory will strike terror into the hearts of their 
enemies, and prepare the way for " the ransomed of the 
Lord to return and come to Zion with songs, and ever¬ 
lasting joy upon their heads. They shall obtain joy 
and gladness, and sorrow and sighing shall flee away." 
(Isa. xxxv. 10.) Then, " every valley shall be exalted, and 
every mountain and hill shall be made low, and the crooked 
shall be made straight, and the rough places plain; and the 
glory of the Lord shall be revealed and all flesh shall see 
it together: for the mouth of the Lord hath spoken it." 
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(Isa. xl. 4, 5.) But, " until " that long looked for 
moment arrive, she prays to be maintained in the enjoy¬ 
ment of His love, and encompassed with His favour as with 
a shield. Blessed combination! Happy fruits of grace! 
Faith laying hold on the word—hope, looking out for the 
first streak of day—prayer, for the present enjoyment of 
His gracious presence. She is pressing on, and would 
press through everything, that she may be actually with 
Himself. 

Consider this, O my soul, meditate on these things. Is 
this thy condition ? Having faith in the word of the Lord, 
art thou looking, longing, and waiting for His return ? 
And is it thy constant prayer to be maintained in His 
presence " until He come ? " The hour immediately before 
the break of day, is said to be the coldest and darkest hour 
of the night. So will it be with the remnant of Israel in 
the latter day. " Alas! for that day is great, so that none 
is like i t ; it is even the day of Jacob's trouble; but he shall 
be saved out of it." (Jer. xxx. 7.) But the first breath of 
morning will bring deliverance to the waiting, praying 
remnant, and destruction to their proud oppressors. " This 
know also," says the apostle, writing for the Church, 
" that in the last days perilous times shall come." Happy 
they, who are holding fast by the word,—following the 
Lord, and waiting for His coming. The last hour of the 
night may indeed be cold and dark, but heed it not, O my 
soul, weather it. watch, pray—the morning will soon break 
—abide in thy watch-tower. Happy they, who with 
diligent, sleepless eye, catch the first twinkle of the 
Morning Star! 

" But ye beloved, building up yourselves in your most 
holy faith, praying in the Holy Ghost, keep yourselves 
in the love of God, looking for the mercy of our Lord 
Jesus Christ unto eternal life." Jude 20, 21. 
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REASON AND REVELATION. 

FEELING, as we do, the deep solemnity of the present time, 
and the danger which besets the Christian's path, on every 
side, we press upon our readers the immense importance 
of the Word of God, and implicit subjection to its holy 
authority, in all things. We do not exactly feel called 
upon to take formal notice of such attacks as the " Essays 
and Reviews," or the more recent attempt to cast a slur upon 
the five books of Moses. The former has, in our judgment, 
been thoroughly exposed by more than one able hand; and 
we have no doubt but that the latter monstrous production 
will meet with similar handling. We look upon all such 
attacks as the direct and positive work of Satan, who is 
seeking, in every possible way, to shake the foundations of 
our most holy faith, and to pave the way for the march of 
infidelity and blasphemy, which, as we believe, will, ere 
long, darken the whole civilized world. It is surely most 
appalling to think that the professed pastors and teachers 
of Christianity should be the very men to rise up and lay 
impious hands upon the pillars upon which that Christi¬ 
anity reposes. May the Lord have mercy upon them, and 
open their eyes, that they may see their folly, guilt, and 
danger, and flee for refuge to that precious blood which 
cleanseth from all sin! 

Still, though we do not deem it our place, as the 
conductors of this little serial, to review or expose infidel 
books, we cannot refrain from raising a warning cry 
against the influence of infidel principles. We see, in all 
directions, an effort to humanize every thing divine and 
sacred—to bring everything down to the level of man's 
blind and perverted reason—to exclude all that is mysteri¬ 
ous—all that is heavenly and divine—to exalt reason and 
insult revelation—to shut out God. Yes, beloved reader, this 
is the enemy's grand effort—to shut out God, and upset 
God's Revelation. We look in one direction and we see pro¬ 
fessedly Christian teachers seeking to undermine Christian-
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ity. We turn our eyes to another quarter, and we behold 
•a so-called Christian bishop sitting in judgment upon the 
Pentateuch, and audaciously denying its divine inspira¬ 
tion. We look again, and we see some, daring to approach 
the profound mystery of the cross, to speculate, as medical 
men, upon the causes of the death of Christ! 

We confess we shudder at the contemplation, and ask, 
where are we? What will come next? Is God to he shut 
•out, in every thing ? Must He not speak at all ? Is He to 
he refused a hearing, if He utters a word which man's 
stupid reason cannot understand? Does faith come by 
reason, and reason by the word of man ? It would seem 
so. The rare and exquisite touches of the pen of inspira¬ 
tion must be tried by the clumsy rules of arithmetic, or the 
far more clumsy rules of the infidel's moral sense; and the 
precious sacrifice of the Son of God must be treated more 
as a subject for a doctor's case-book than as a holy mystery 
revealed in the pages of the book of God. 

May God preserve His saints in these awfully perilous 
times ! May he fill our hearts with a very deep sense of 
the solemnity of the present moment, and lead us to keep 
•close to Himself and to His word! Then shall we be safe 
from every hostile influence. Then shall we not regard 
the sneer of the sceptic or the arguments of the infidel. 
We shall know whence all such things come and whither 
they tend. Christ will be our enjoyed portion, His word 
.and Spirit our guide, His coming the hope of our hearts. 

"BEHOLD, HOW HE LOVED HIM." 
SAY, was it sorrow for the dead 

That stirred those fountains deep ? 
Say, was it grief for Lazarus 

That bade the Saviour weep 1 

Was it that He would iam have caught 
he last expiring breath; 

Oon those much-loved features gazed 
Ere they were closed in death ? 
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No, for He knew, 'twas His to speak 
And bid death's shadow flee; 

Was He not Lord of life and death, 
The Resurrection He? 

What then could move the Lord to grief, 
And griefs external sign ? 

Why should He weep o'er Lazarus 
When His was power divine ? 

Ah ! 'twas that tender sympathy— 
That love, so deep, so true, 

That groaned for Mary's agony 
And Martha's sorrow knew. 

And silent friends had gathered there, 
And sorrowing, round Him crept, 

He knew their hearts were full of grief, 
And therefore " Jesus wept." 

His soul, in one short moment, passed 
Long ages in review: 

Glanced at the peace of Eden's bowers 
And felt the curse was true. 

Forward He looked, the coming scene 
Might well His spirit move; 

Shall He go on to Calvary, 
Oh, deep, mysterious love! 

The cross adown the narrow path 
In deepening shadow lay; 

The darkness there—the Father's wrath 
Foreclosing life's short day. 

This side, the powers of earth and hell 
Beset the narrow road, 

Beyond, the choirs of heaven swell 
Around the throne of God. 

'Tis done, and should that burning love 
Be e'er forgot by thee : 

Think on the tears that Jesus shed 
In dark Gethsemane. 

Think how the Lord and Master wept 
To see His people's pain; 

Think how He shed His precious blood 
A rest for us to gain. 

Then say, should it not teach us too, 
To do as He has done; 

And shed our tears for others' woe, 
Like God's beloved Sou? 



THE WELL OF SYCHAR. 
(John iv.) 

I T has been frequently observed that our blessed Lord is 
presented, in the Gospel of John, in the very highest aspect 
in which we can contemplate Him, namely, as the Son from, 
heaven—the eternal Word—the Creator of all things—the 
Revealer of the Father. In Matthew, He is presented as 
a Jew—Son of David, Son of Abraham—legal heir to the 
•throne of David, and the land of Israel. In Mark, we 
have Him as the Servant, in the various fields of ministry, 
pursuing, with a holy diligence which nothing could 
distract, his course of service. In Luke, He is seen as Son 
•of Man, having His genealogical line traced, without a 
break, up to Adam. 

But, the moment we open the sublime Gospel of John, 
we are introduced to Him who was from the beginning— 
before all worlds—by whom were all things—the Eternal 
Word—who was in the bosom of the Father from all eter¬ 
nity—who was made flesh and tabernacled amongst us. And 
yet, there is not one of the Gospels in which this glorious 
Person is so frequently presented alone with the sinner, as 
in this very Gospel of John. Surely there is divine purpose 
in this. We see Him alone with Nicodemus, alone with 
the Samaritan, alone with the poor convicted adulteress, 
and alone with many others. Indeed, we may say that, 
the Son of God alone with the sinner, is one special feature 
•of the Gospel of John. 

Now, we purpose, in dependence upon divine teaching, 
to dwell, for a little, upon one of those touching scenes in 
-which Jesus and a poor sinner are seen in company, " at 
Syehar's lonely well." The woman of Samaria stands in 
very striking contrast with Nicodemus, in chapter iii. The 
latter had standing, reputation, and character; the former 
had nothing of the kind. He was at the top of the wheel; 
«he, at the very bottom. You could hardly get anything 
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higher than " a man of the Pharisees, a ruler of the Jews 
a master in Israel;" and, on the other hand, you could 
hardly get anything lower than a Samaritan adultress. 
And yet, as to the real, vital, fundamental, and eternal 
question of standing in the sight of God, of fitness for 
His holy presence, of title to heaven, they were both on a. 
level. 

This may seem, to some of our readers, a strong and a. 
strange statement. " What! do yon mean to say that the 
learned, pious, and, doubtless, amiable Nicodemus was no 
better, in the sight of God, than that wretched woman of 
Sychar?" Not a whit, as to standing in His presence. 
" There is no difference, for all have sinned and come short 
of the glory of God." And, hence, Christ's first word to-
Nicodemus is, " Verily, verily, I say unto thee, except a 
man be born again, he cannot see the kingdom of God."' 
This brief utterance completely swept the foundation from 
under the feet of this master in Israel. Nothing less than, 
a new nature could avail for a man of the Pharisees, and 
nothing more was needed for the adulteress of Sychar. I t 
is clear that crime could not enter heaven ; but neither 
could Pharisaism. A criminal and a pharisee can, blessed 
be God, enter heaven, because both can have eternal life-
through believing in the Son of God. 

It is of all importance for the reader to seize this grand 
foundation truth of Christianity. He could not possibly 
have a more graphic or striking illustration of it than 
is presented in the history of Nicodemus and the woman of 
Sychar. Had our blessed Lord spoken to the woman, 
about becoming good, and to Nicodemus about becoming 
better, then indeed, there would be some foundation for 
the notion that there are some samples of fallen humanity 
better, and nearer to God, than others, and, moreover, that 
it is quite possible so to improve nature—to improve self 
•—as to make it fit, at length, for the presence of God, 
But fylen we find Him at once sweeping away the whole-
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legal platform on which the Jewish ruler stood, by declar¬ 
ing the absolute necessity of a new birth, then we are 
forced to the conclusion that human nature is incurable 
and incorrigible. 

In the case of the poor woman of Sychar, there was no 
legal platform to be swept away. Her moral character 
and religious standing had all been swamped long since. 
Not so Nicodemus. He evidently felt he had some capital, 
something to count upon, something to glory in. He was 
a person of some standing, and he therefore needed to 
learn that it was all worthless—perfectly worthless, in the 
sight of God; and in no words could that need have been 
more pointedly or forcibly expressed, than in Christ's brief 
utterance, " Yon must be born again.'' Do what you will 
with nature ; educate, cultivate, sublimate it as much as you 
please; raise it to the loftiest pinnacle of the temple of 
science and philosophy ; call to your aid all the appliances 
of the legal system, and all the resources of religiousness; 
make vows and resolutions of moral reform ; add ceremony 
to ceremony; wear yourself out with a round of religious 
duties; betake yourself to vigils, fastings, prayers, alms, 
and the entire range of " dead works j " and, after all, 
yonder adulteress of Sychar is as near the kingdom as you, 
seeing that you as well as she "musi be born again." 
Neither you nor she has one jot or tittle to present to 
God, either in the way of title to the kingdom, or of 
capacity to enjoy it. It is, and must be, all of grace, from 
beginning to end. We must be born again. 

But what is this new birth ? Is it nature made better ? 
By no means. What then ? It is eternal life possessed 
through simple faith in the Son of God. " As Moses 
lifted up the serpent in the wilderness, even so must the 
Son of Man be lifted up; that whosoever believeth in him 
should not perish, but have everlasting life. For God so 
loved the world, that he gave his only begotten Son, that 
whosoever believeth in him should not perish, but have 
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everlasting life." This is the new birth, and this is the 
•way to get it. God loved—God gave—we believe and have. 
Nothing can be simpler. It is not nature made better— 
fallen humanity raised, educated, and improved; but an 
entirely new life possessed—even eternal life through faith 
in Christ, to be possessed by the poor woman of Sychar, 
just as fully, and in the self-same way, as by the ruler of 
the Jews. " There is no difference, for all have sinned." 
And " There is no difference, for the same Lord over all is 
rich unto all that call upon him." Looked at from a 
human point of view, there is no difference, for all have 
sinned; and looked at from a divine point there is 
no difference, for God is rich unto all. The master in 
Israel and the woman of Sychar are put on a level, and 
God's rich grace flows down, through the blood of Christ, 
to both the one and the other, to bestow upon each eternal 
life as the free gift of God. 

Now, this eternal life is something entirely new. Adam, 
in innocence, had not eternal life. He had an immortal 
soul; but the immortality of the soul, and eternal life, are two 
distinct things. The very feeblest lamb in all the blood-
bought flock of Christ is better off by far, than Adam, in 
the day of his innocence. He has gotten indestructible, 
victorious, eternal life in Christ. Adam knew nothing 
of this amid the fruits and flowers of Eden. It was 
when all was in ruins around him — himself a ruin in 
the midst of ruins—that the first faint glimmer of light fell 
upon his soul, in the early promise made, not to him, but to 
the Second Adam, the Lord from heaven, " The seed of the 
•woman shall bruise the serpent's head." In the faith of this, 
Adam escaped from himself and the ruin around him, took 
refuge in Christ, the Head of the new race, the new creation, 
and called his wife's name " The mother of all living." 
No life apart from the seed of the woman. 

And be it further noted, that when the Jew was put under 
law, it was not, by any means, with a view to his getting 
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eternal life, even if he had kept it. The language of the 
law was this, " The man that doeth these things shall live 
in them." It never spoke of eternal life, at all. A man 
was to have life so long as he kept the commandments. It 
was temporary and conditional life; and. therefore, the 
woman of Sychar would have had no business going to 
Sinai. She, having offended in one point of the law, was 
guilty of all, and, as a consequence, was under the curse. 
She had no title to life, either temporary or eternal. 
Nicodemus might fancy he had a claim ; but her case was 
hopeless, so far as she was concerned. Moses had no 
helping hand for her, at all events. 

But, then, this brazen serpent, what could it mean? 
For whom was it intended? Why for any poor bitten 
•creature, just because he was bitten. The wound was the 
title. The title to what? To look at the serpent. And 
what then ? He that looked lived. Yes; "look and live." 
Precious truth! True, for Nicodemus—true, for the wo matt 
of ^ychar—true, for every bitten son and daughter of 
Adam. There is no limit, no restriction, no fence drawn 
round the precious grace of God. The Son of man has 
been lifted up, that whosoever looks to Him, in simple faith, 
might have what Adam in innocence never possessed; and 
what the law of Moses never proposed, even " everlasting 
life." Mark, it does not say, an immortal soul, for that 
Adam had before as well as after his fall—that all have, 
believers and unbelievers. But " He that believeth on the 
Son of God, h..th everlasting life." This is what the Lord 
Christ saith, and saith it, too, with a double "verily." 
" Verily, verily, I say unto you, He that heareth my word, 
and "believeth on him that sent me, hath everlasting life, and 
shall not come into judgment; (Kpttriv) but is passed from 
^eath unto life." .lohnv. 24. 

There is no middle ground. It is either "death" or 
"life." Men may talk as they will, about the power, the 
Capacity, the dignity of nature, the education of the human 
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race, the progress of man, development, and such like, 
The few weighty words, just quoted, settle the whole 
question. It is either life in Christ, or death out of Christ. 
All man's progress, until he gets to Christ, is, and must be,, 
progress in death. It matters not, who he is, or -what he 
is, pharisee, scribe, or publican, learned or ignorant, pious 
or profane, moral or immoral, savage or civilized, if he be 
not in Christ, he is in death; hut if he be in Christ, he-
" hath everlasting life; " and then all progress will resolve 
itself into a growth in grace, growth in knowledge, growth 
in moral and practical conformity to the image of Christ, 
the Second Man, the risen Lord, the Head of the New 
Creation. 

Header, pause here, we entreat you, and ponder this 
Solemn subject. There is a great deal more involved in it 
than many imagine. This new life in Christ cuts up by 
the roots all man's pretensions. It sweeps away, as so 
much worthless rubbish, all man's religiousness, all his 
pietism, all his legal righteousness. It shows him that 
until he gets Christ he has gotten absolutely nothing, but 
that, having Him, he has all. Yes, it is even thus, 
Nothing in self—all in Christ. It may be a so-called 
good-self, like the ruler of the Jews, or a rightly called 
bad-self, like the woman of Sychar; it is all the same. 
Both are dead—spiritually dead. There was no more 
spiritual life in Nicodemus, when he came to Jesus by-
night, than there was in the Samaritan, when Jesus came to 
her by day. True, there was a vast difference morally and 
socially. It is unnecessary to assert this. No sensible 
person needs to be told that morality is better than vice, 
that it is better to be sober than drunk, better to be an honest 
man than a thief. 

All this is plain. But it is equally plain that honesty, 
sobriety, and morality are not everlasting life. Nor are 
they the way to get it, either. These things, in their 
genuine character, will be the fruit—the sure and necessary 
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fruit—of the new life; but they are neither the new life 
itself nor its procuring cause. " He that hath the Son 
hath life. He that hath not the Son of God hath not life." 
This is conclusive. There is no middle ground between. 
" Hath " and " Hath not." There is no room for progress 
between these two points. The writer and reader are, at 
this moment, under one or other of these two divisions. 
Solemn thought! We deeply feel its solemnity and grave-
importance in this day of man's proud pretensions, when 
even Christianity itself is taken up as an agency for the 
advancement of fallen and corrupt humanity—as part of a 
system of education for the improvement of the race. It 
really comes to this, according to the teaching of some of 
our modern doctors. Paganism, Judaism, and Christianity, 
are only so many influences brought to bear upon man to-
raise him in the scale and make him out to be somebody. 
Patal delusion ! Soul-destroying error! May the Holy 
Ghost open the eyes of many to see it, and enable them to 
escape from it! May the Gospel of Christ go forth with fresh 
power, and stem the rising tide of rationalism and infidelity,, 
in this dark and evil day ! 

We shall, with the Lord's blessing, pay another visit to-
the well of Syehar; indeed, as yet we have hardly reached 
it, but the train of thought we have been pursuing, will 
enable us to appreciate more fully, the deep and holy 
lessons to be learnt there. 

CLOVEN TONGUES. 
(Acts ii. 1-11.) 

IT will greatly enhance the grace of this lovely passage of 
scripture to bear in mind what it was that rendered the 
cloven tongues necessary. In the eleventh chapter of 
Genesis, we have the inspired record of the first grand 
effort of the children of men to establish themselves in the 
earth—to form a great association, and make themselves a 
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